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LECTURES  ON  THE  ATONEMENT 


i 

THE  Atonement  is  certainly  the  greatest  topic 
that  can  occupy  our  thoughts,  because  it  is  the 
central  feature  of  God's  Fatherhood,  the  central 
purpose  of  the  life  of  Jesus  Christ,  the  central 
object  of  the  ceaseless  and  unsleeping  energy  of 
God  the  Holy  Spirit  in  the  Church. 

We  will  begin  with  the  plain  meaning  of  the 
word.  I  know  no  cause  to  doubt  the  simple  deriv 
ation  that  Atonement  is  At-one-ment — the  removal 
of  all  hindrances  to  perfect  unity.1  That  is  the 
problem  God  has  set  before  Himself  to  solve.  Dis 
cord  has  somehow  or  another,  perhaps  from  some 
necessity  of  things  unknown  to  us  or  dimly  under 
stood  by  us,  intruded  on  the  life  of  His  great  uni 
verse  ;  and  He  has  set  Himself  to  win  back  every- 

1  The  Hebrew  word  translated  by"  Atonement"  means  cover 
ing — that  which  covers  our  sins  from  the  eyes  of  an  All-seeing 
God.  The  Greek  word  translated  Atonement  (Rom.  v.  11)  is 
KaraAAcryT) — that  is,  exchange,  or  change  of  condition  ;  but  the 
English  equivalent  rightly  describes  the  nature  of  the  change 
suggested  as  being  change  from  enmity  to  God  to  unity  with 
Him,  or  reconciliation.  A  kindred  word,  t'Aao-^s,  means  "pro 
pitiation  by  sacrifice,"  and  airo\vTpu(ris  means  "  redemption  from 
captivity  by  purchase." 
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thing  to  absolute  and  perfect  harmony  with  His  one 
righteous  will. 

The  longing  after  unity  is  no  strange  thing,  it 
finds  expression  in  the  world  in  many  forms  to 
day. 

Men  have  conceptions  of  a  Brotherhood  of 
Nations,  and  some  of  them  have  met  in  a  Peace 
Congress  at  the  Hague  to  forward  common  interests 
and  fashion  international  tribunals  by  which  wars 
may  be  rendered  less  easy  to  be  entered  on  in  un- 
considered  passion,  and  more  restricted  in  the 
awful  miseries  that  they  inflict.  The  delegates  at 
tending  that  great  Congress  were  for  the  most  part, 
I  suppose,  men  chosen  and  selected  for  their  love 
of  peace,  and  from  amongst  the  ablest  thinkers  of 
the  countries  sending  them ;  and  yet  in  months' 
deliberations  how  little  they  have  done !  For  to 
desire  peace  is  easy;  to  be  a  peace-maker  indeed, 
is  the  most  delicate  and  difficult  of  tasks  this  world 
affords. 

Again,  we  hear  all  sorts  of  suspi rations  in  the 
Church  after  a  greater  unity;  men  dream  and  talk 
of  a  reunion  of  all  Christendom,  and  better  still, 
they  pray  for  it — they  wreary  of  perpetual  strife  and 
bitterness  and  controversial  rancour.  And  yet  how 
great  a  matter  a  little  fire  kindleth,  how  quickly 
passions  kindle  spreading  mischief,  and  so  how 
very,  very  slowly  we  move  toward  the  attainment 
of  our  dreams.  The  best  minds  and  the  noblest 
spirits  in  all  Christendom  are  ever  active  in  this 
quest  for  unity,  and  yet  advance  is  almost  imper- 
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ceptible — advance  even  towards  its  outward  forms 
and  shadows,  and  how  much  more  tow<ards  its  inner 
and  essential  spirit ! 

Atonement,  then — the  making  men  not  merely 
peaceable,  but  actually  one  with  God  and  one 
another — is  a  tremendous  problem,  and  the  full 
scope  of  the  great  doctrines  it  involves  is  best 
explained  in  the  clear  terms  of  Holy  Scripture. 

Prayer,  where  it  may  be  had  in  its  simplicity, 
that  is  the  free,  unfettered,  full  communion  of  man's 
inner  spirit  writh  the  Spirit  of  His  Maker,  is  cer 
tainly  the  surest,  quickest  road  towards  complete 
Atonement,  and  so  it  is  not  strange  to  find  the 
final  issues  of  Atonement  set  forth  most  clearly 
and  explicitly  in  Christ's  high  priestly  prayer.  In 
many  other  passages  of  Holy  Scripture,  and  not 
ably,  perhaps,  in  the  Epistles  to  the  Ephesians 
and  Colossians,  those  issues  are  referred  to, 
but  nowhere  else  are  they  so  fully  and  succinctly 
stated. 

Our  Lord  was  going  forth  from  His  first  act  of 
corporate  communion  with  His  disciples  to  face 
His  bitter  Passion  and  to  meet  His  death,  and 
before  He  did  so  He  lifted  up  His  eyes  to  heaven 
and  said  (the  words  He  said  are  written  for  our 
learning  in  that  great  ijth  chapter  of  St.  John, 
and  every  one  of  them  is  well  worth  studying  as 
bearing  on  the  doctrine  of  Atonement,  but  these 
amongst  them  open  out  Llis  mind  perhaps  most 
fully) — "  Holy  Father,  keep  through  Thine  own 
name  those  whom  Thou  hast  given  Me,  that  they 
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may  be  one,  as  we  are."  l  (Remember  that  these 
words  were  spoken  just  after  they  had  been  disput 
ing  with  each  other  which  of  them  should  be  greatest 
and  which  should  sit  the  highest  at  the  Paschal 
Feast.)  "  Neither  pray  I  for  these  alone,  but  for 
them  also  which  shall  believe  on  Me  through  their 
word;  that  they  all  may  be  one;  as  Thou,  Father, 
art  in  Me,  and  I  in  Thee,  that  they  also  may  be 
one  in  us:  that  the  world  may  believe  that  Thou 
hast  sent  Me.  And  the  glory  which  Thou  gavest 
Me  I  have  given  them  ;  that  they  may  be  one,  even 
as  we  are  one:  I  in  them,  and  Thou  in  Me,  that 
they  may  be  made  perfect  in  one;  and  that  the 
world  may  know  that  Thou  hast  sent  Me,  and  hast 
loved  them,  as  Thou  hast  loved  Me."2 

Now  these  words  of  the  Saviour  suggest  to  us 
at  once  the  spirit  in  which  we  ought  to  pursue  our 
study  of  this  great  subject  if  it  is  to  lead  to  any 
profitable  issue,  and  also  the  form  or  framework 
by  which  to  mould  our  meditation  to  some  whole 
some  order. 

The  spirit  of  our  meditation  is  suggested  by  the 
words  that  "Jesus  lifted  up  His  eyes  to  heaven." 
Sursum  Cor  da:  "  Lift  up  your  hearts. — We  lift 
them  up  unto  the  Lord.  Let  us  give  thanks  unto 
our  Lord  God. — It  is  meet  and  right  so  to  do." 

Such  must  be  the  spirit  of  every  profitable  effort 

to  search   into  these  deep   truths  of  the   Word  of 

God.     We   must  approach   the   quest   in    no   rash 

tone  and  temper  of  idle  curiosity,  but  with  humility 

1  St.  John  xvii.  n.  '2  St.  John  xvii.  20-23. 
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and  reverence  and  thankfulness,  and  as  in  all 
theology,  we  must  begin  with  God — His  Being, 
Nature,  Character  and  Purpose — and  if  we  can  sus 
tain  our  thought,  God  helping  us,  at  that  high 
level,  we  shall  escape  a  good  many  confusions  and 
entanglements  that  otherwise  might  bring  us  to 
a  stand.  Because  Christ  lifted  up  His  eyes  to 
heaven  He  never  faltered  in  His  work  of  love  and 
peace  for  men,  but  saw  through  all  perplexities 
and  obstacles  to  the  appointed  end ;  and  as  we 
lift  our  eyes  to  heaven,  we  to  the  measure  of 
our  human  power  in  heaven's  light  shall  see  light 
also. 

The  study  must  uplift  us  nearer  God,  or  else 
completely  fail. 

Again,  the  words  of  Jesus  suggest  not  merely 
what  spirit  is  befitting  so  difficult  a  study,  but  also 
at  least  one  very  simple  outline  for  our  thought. 
For,  if  Atonement  means  the  purest  consummation 
of  the  completest  unity,  we  get  from  our  Lord's 
words  this  outline  for  our  lecture  course — 

First,  the  true  type  of  unity  as  found  within 
the  Godhead,  "  As  ivc  are  one."  That  is  the  type 
of  unity  to  which  God  has  determined  in  Christ 
Jesus  to  bring  back  mankind. 

Second,  the  unity  of  Christ  and  man — whereby 
Christ  has  become,  and  was  ordained  from  all 
eternity,  our  perfect  representative. 

Third,  the  unity  of  God  and  men  in  Jesus  Christ, 
with  the  removal  of  all  barriers  that  keep  them 
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sundered.     That  is  the  doctrine  of  Atonement  in 
its  more  restricted  sense. 

Fourth,  the  unity  of  men  with  one  another  in 
Christ  Jesus — which  is  essentially  the  work  of  God 
the  Holy  Ghost,  but  still  dependent  on  the 
Saviour's  consummated  Sacrifice  and  living  Glory. 

We  must  therefore  commence  our  search  into 
the  great  doctrine  of  the  Atonement  with  the  con 
sideration  of  the  essential  unity  that  there  has  ever 
been  within  the  Godhead,  that  central  focus  of  all 
light  and  truth.  We  start  from  that  as  the  true 
method  on  more  than  one  account. 

First,  it  is  always  in  all  things  right  to  begin 
with  God.  Theology  is,  strictly  speaking,  the 
philosophy  that  occupies  itself  with  God.  Christ 
in  His  teaching  ever  put  God  first.  The  Bible  as 
a  whole,  the  Creed,  the  Lord's  Prayer,  and  the 
Ten  Commandments  begin  with  God.  We  cannot 
get  things  in  the  right  proportion,  we  cannot  view 
them  from  the  proper  focus,  unless  we  also  put  God 
first. 

Second,  the  final  goal  of  unity  at  which  the 
whole  work  of  Atonement  aims,  and  towards  which 
it  continually  tends,  according  to  the  Lord's  own 
statement,  is  nothing  short  of  this  :  a  full  con 
formity  and  likeness  to,  and  intimate  relation  with, 
the  perfect  and  essential  unity  within  the  Godhead 

11  that  they  may  be  one,  as  We  are  one"  That 
Christ  could  keep  this  end  before  Him  amidst  the 
actuality  of  strife  and  discord  by  which  He  was 
surrounded  is  the  true  measure  of  the  greatness 
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of  His  thought;  and  by  His  aid  and  with  the  help 
of  His  example  and  as  partakers  of  His  Spirit,  \ve 
ought  persistently  to  aim  at  keeping  it  before  us 
also.  There  is  great  power  in  a  great  ideal ;  when 
steadily  pursued  even  amid  apparent  failure  and 
discomfiture  it  always  tends  at  least  to  realize  itself, 
and  carries  with  it  promise  for  the  future  days. 
Have  we  not  all  one  Father  ?  Hath  not  one  God 
created  us  ?  The  doctrine  of  the  Unity  of  God, 
although  they  could  have  apprehended  but  dimly, 
if  at  all,  the  thought  of  a  distinction  of  Persons  in 
the  Deity,  has  yet  had  power  to  hold  together  the 
nation  of  the  Jews  amid  unparalleled  misfortunes 
and  calamities ;  and  the  doctrine  of  the  Unity  of 
God,  as  apprehended  by  Mohammedans,  although 
they  have  not  merely  not  accepted,  but  eagerly 
denied  plurality  of  Persons  within  the  Godhead, 
has  bound  together  millions  of  Mohammedans 
throughout  the  world  in  some  sort  of  allegiance 
to  one  spiritual  caliph,  and  made  them  an  incalcu 
lable  force  for  statesmanship  to  reckon  with.  Who, 
then,  can  measure  the  influence  that  the  developed 
Christian  consciousness  of  God's  own  unity,  as 
Jesus  has  revealed  it,  may  have  as  an  ideal  force 
in  drawing  men  together?  It  is  not  a  blind  force, 
but  active  with  the  might  of  Christ's  own  living 
prayer.  The  thought  is  perfectly  expressed  in  that 
brief  Christian  hymn— 

"  O   Holy  Spirit,  Lord  of  grace, 

Eternal  Fount  of  love, 
Inflame,  we  pray,  our  inmost  hearts 
With  fire  from  heaven  above. 
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As  Thou  in  bond  of  love  dost  join 

The  Father  and  the  Son, 
So  fill  us  all  with  mutual  love, 

And  knit  our  hearts  in  one." 

But  thirdly,  as  we  lift  our  eyes  to  God  and  con- 
lemplate  Him  in  His  own  essential  Deity,  we  see 
not  merely  the  goal  towards  which  we  are  to  travel 
constantly,  but  also  the  great  Power  that  can  help 
us  on  each  step  of  the  long  journey  toward  that 
goal ;  for  Father,  Son  and  Holy  Ghost  are  joined 
together  in  eternal  counsels  of  consummate  wisdom 
to  work  unswervingly  in  full  co-operation  and 
unbroken  unity  to  this  one  common  end. 

Unless  we  thus  begin  from  God,  and  start  from 
the  conception  of  the  Godhead  in  its  rich  complete 
ness  as  Father,  Son  and  Holy  Spirit,  entirely  and 
equally  concerned  in  our  redemption,  we  shall  be 
certain  to  fall  into  mistakes. 

The  Father  sent  the  Son,  and  through  the  Eternal 
Spirit  Jesus  was  made  man  of  the  Virgin  Mary, 
and  wrought  His  works  of  love,  and  offered  up  His 
life,  and  lives  again  out  of  the  grave  to  guide  and 
rule  His  Church.  Any  view  of  the  Atonement  in 
which  the  work  of  Jesus  Christ  is  so  unduly  isolated 
as  to  subordinate  to  it  the  work  of  God  the  Father 
and  God  the  Holy  Ghost  is  sure  to  bring  us  to 
some  chaos  of  confusion;  for  only  from  the  unity 
within  the  Godhead  can  the  unifying  work  of  man's 
redemption  obtain  its  sanction  and  its  origin. 

We  teach  our  children  the  Apostles'  Creed,  and 
then  we  ask  them  :  "  What  dost  thou  chiefly  learn 
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in  these  Articles  of  thy  Belief?"  And  they  answer 
us  thus — 

"  First,  I  learn  to  believe  in  God  the  Father, 
Who  hath  made  me,  and  all  the  world. 

"  Secondly,  in  God  the  Son,  Who  hath  re 
deemed  me,  and  all  mankind. 

11  Thirdly,  in  God  the  Holy  Ghost,  Who  sancti- 
fieth  me,  and  all  the  elect  people  of  God." 

The  whole  work  hangs  together,  and  is  really 
one;  for  though  it  is  true  that  the  special  work 
of  our  redemption  in  this  answer  is  assigned  to  God 
the  Son,  yet  we  must  remember  that  it  is  distinctly 
as  the  Son — in  other  words,  the  Express  Image  of 
His  Father's  Person — that  He  has  redeemed  us, 
and  that  we  are  redeemable  only  as  formed  after 
the  Father's  likeness.  Nor  would  Christ  ever  have 
redeemed  us  unless  the  work  of  His  redemption 
was  to  be  made  effectual  through  God  the  Holy 
Ghost ;  for  unless  the  work  of  His  redemption  had 
involved  beyond  impunity  from  punishment  com 
munity  of  moral  nature  with  Himself,  it  would  have 
been  from  any  moral  standpoint  comparatively 
worthless.  And  this  community  of  moral  nature 
is  only  gradually  wrought  through  God  the  Holy 
Ghost. 

It  seems  right  to  give  this  caution  at  the  outset 
of  our  lectures,  because  as  we  proceed  in  our  dis 
cussion  we  may  find  our  attention  largely  fixed 
on  Jesus  Christ,  the  Second  Person  of  the  Blessed 
Trinity,  in  His  distinctive  work  and  office ;  and  we 
must  steadily  remember  that  the  whole  Godhead  is. 


i4         LECTURES    ON    THE    ATONEMENT 

concerned  in  .this  great  work,  it  moveth  altogether 
if  it  move  at  all.  There  is  no  such  thing  as  any 
impulse  of  affection  in  Christ  the  Son  towards 
us  that  is  not  shared,  reciprocated  by,  originated 
from  the  Father  also,  and  made  effectual  towards 
us  through  God  the  Holy  Ghost.  There  have  been 
travesties  of  Christ's  redeeming  work  advanced 
for  our  acceptance,  which  practically  do  away  with 
God's  essential  unity,  and  make  not  one  God,  but 
two  Gods — a  wrathful  Father  and  a  pleading  Son. 
But  if  there  be  wrath  in  the  Father's  heart  against 
the  sin  of  man,  that  wrath  is  equally  within  the 
heart  of  Jesus,  Whose  fury  against  sin  upheld  Him 
in  the  work  of  our  salvation ;  and  if  there  be  love 
in  the  heart  of  Jesus  towards  the  souls  of  men, 
that  love  is  the  expression  of  the  fulness  of  the  love 
of  God's  great  Fatherhood.  There  is  a  rich  signi 
ficance  in  that  grand  parabolic  history  of  the 
sacrifice  of  Isaac  when  w7e  are  twice  over  told  that 
Abraham  and  Isaac  went  both  of  them  together  to 
the  Mount  of  Sacrifice. 

It  is  not  a  fruitless  and  vain  thing  to  come  back 
to  this  primal  doctrine  of  God's  Unity.  "  I  believe 
in  one  God  "  —we  so  continually  say  it,  and  we  so 
seldom  pause  to  ponder  its  significance.  We  are 
perhaps  in  danger  of  regarding  it  as  a  self-evident 
truism,  a  platitude  and  commonplace  of  faith  that 
we  may  mention  and  pass  on  to  something  subtler 
and  more  interesting.  But  really  this  doctrine  of 
the  Unity  of  God  is,  it  may  be,  the  very  deepest, 
subtlest  truth  of  our  religion — it  underlies  all 
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mysteries  of  life  and  knowledge,  and  it  has  not  by 
any  means  been  always  obvious. 

Dr.  Moberly  boldly  says  that  the  word  God  does 
not  admit  of  a  plural.  I  say  he  boldly  says  it,  in 
face  of  the  well-known  fact  that  the  Hebrew  word 
for  God,  Elohim,  is  in  its  form  plural ;  but  his  mean 
ing  is  apparent  in  the  statement  of  St.  Paul :  "  We 
know  that  no  idol  is  anything  in  the  world,  and 
that  there  is  no  God  but  one.  For  though  there 
be  that  are  called  gods,  whether  in  heaven  or  on 
earth ;  as  there  are  gods  many,  and  lords  many ; 
yet  to  us  there  is  one  God,  the  Father,  of  Whom 
are  all  things,  and  we  unto  Him ;  and  one  Lord, 
Jesus  Christ,  through  Whom  are  all  things,  and 
we  through  Him."  1 

How  hardly  the  doctrine  of  God's  Unity  as 
the  one  God  of  all  the  earth  and  its  inhabitants 
emerged  triumphant  from  the  welter  of  the  nations, 
who  worshipped  gods  many  and  lords  many 
assumed  to  be  at  strife  and  variance  with  one 
another,  we  trace  in  all  the  history  of  Israel,  whose 
motto,  too  often  neglected,  was:  "  Hear,  O  Israel, 
the  Lord  our  God  is  one  Lord;  and  them  shalt 
love  the  Lord  thy  God  with  all  thy  heart,  and  with 
all  thy  soul,  and  with  all  thy  might."  2 

And  when  Christ  came,  and  showed  distinctly 
(what  hitherto  had  but  been  dimly  hinted)  plurality 
of  Persons  within  the  Godhead,  He  came  not  to 
destroy,  but  to  fulfil  this  law ;  not  to  undo  the 

1  i  Cor.  viii.  4-6.  2  Dcut.  vi.  4,  5. 
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doctrine  of  God's  unity,  but  simply  to  unfold  it  in 
profounder  verity. 

It  surely  is  a  very  restful  thing  to  have  at  the 
deep  heart  of  God's  creation  this  pattern  of  un 
broken  unity,  this  mutual  inclusiveness,  to  use  a 
striking  phrase  of  Dr.  Moberly,  of  perfect  love. 
Amidst  the  turmoils  of  the  world  we  lift  our  eyes 
to  heaven,  till  the  assurance  meets  us  that  though 
within  the  outmost  chambers  there  is  sadness, 
within  the  inmost  there  is  unmixed  joy — a  blessed 
ness  beyond  conception,  a  peace  of  God  that 
passeth  all  understanding,  a  deep  tranquillity  that 
still  must  energize  in  light  and  life  and  love  to 
reproduce  and  to  extend  itself  from  the  heart  centre, 
where  it  reigns  in  absolute  perfection,  right  to  the 
far  circumference,  according  to  God's  word  to 
Israel:  "I  will  extend  peace  to  her  as  a  river." 
"  I  have  seen  his  ways,  and  will  heal  him  :  I  will 
restore  comforts  unto  him  and  to  his  mourners.  I 
create  the  fruit  of  the  lips  :  Peace,  peace,  to  him 
that  is  far  off  and  to  him  that  is  near,  saith  the 
Lord;  and  I  will  heal  him."  1 

No  doubt  the  central,  salient,  outstanding  feature 
of  this  great  proclamation  of  God's  peace  is  found 
in  the  atoning  work  of  Jesus,  Who  laid  aside  His 
glory,  and  took  on  Him  our  flesh,  that  He,  accord 
ing  to  God's  will,  might  make  us  one  with  God, 
the  followers  of  God  as  dear  children,  and  heirs  of 
His  eternal  blessedness. 

We  note,  then,  that  when  the  Saviour  prayed 
1  Isa.  Ixvi.  12,  Ivii.  18. 
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"  that  they  may  be  one,  as  ive  are,"  He  was  allud 
ing  not  merely  to  the  eternal  unity  within  the 
Godhead  (the  pattern  and  idea  for  all  lesser  unions), 
but  to  the  unity  between  His  Father  and  Himself 
as  the  God-man,  the  Word  made  flesh  and  taber 
nacling  with  us. 

Not  merely  the  eternal  Ao'yos-  is  one  w:ith  God, 
but  Christ  in  the  perfection  of  His  human  nature 
(God  manifest  in  Man,  the  Manhood  taken  into 
God)  is  one  with  God. 

We  have  in  St.  John's  Gospel  and  other  Scrip 
tures  repeated  testimonies  to  this  fact;  it  is  the 
first  thing  to  be  noticed  as  we  regard  God's  deep 
and  inner  peace  in  all  its  outward  energies  towards 
ourselves. 

Christ  in  His  human  personality  was  conscious, 
as  no  man  yet  had  been,  and  no  man  save  in  Him 
can  ever  be,  of  perfect  unity  of  will  and  heart  and 
mind  with  God  His  Father. 

The  words  He  spoke  He  spoke  not  of  Himself; 
the  works  He  wrought  He  wrought  not  of  Himself. 
"  My  Father  worketh  hitherto,  and  I  work  "  ;  "He 
that  hath  seen  Me  hath  seen  the  Father  "  ;  "I  and 
My  Father  are  one."  1  Not  merely  have  we  many 
direct,  clear  and  positive  sayings  that  imply  un 
broken  unity  of  purpose  from  his  first  word,  "  Wist 
ye  not  that  I  must  be  about  My  Father's  busi 
ness?"2  until  His  last  word,  "Father,  into  Thy 
hands  I  commend  My  spirit";3  but  there  is  no 

1  St.  John  v.  7,  xiv.  9,  x.  30.  2  St.  Luke  ii.  49. 

3  St.  Luke  xxiii.  46. 
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confession  or  acknowledgment  of  any  bar  or 
barrier  within  Himself  to  perfect  fellowship  with 
God  from  first  to  last.  His  peace — the  peace  with 
in  Himself — was  such  that  He  could  say  in 
prospect  of  His  bitter  Passion  :  "  Peace  I  leave 
with  you,  My  peace  I  give  unto  you  :  not  as  the 
world  giveth,  give  I  unto  you.  Let  not  your  heart 
be  troubled,  neither  let  it  be  afraid."  l 

At  the  opening  of  His  preaching  He  declared, 
"  Blessed  are  the  peace-makers,  for  they  shall  be 
called  the  children  of  God  "  ;  2  and  scarcely  had  He 
bowed  His  head  upon  the  Cross  in  death,  when 
the  untaught  centurion  exclaimed,  "  Truly  this 
Man  was  the  Son  of  God  !"  3 

What  Jesus  therefore  wills  to  bring  us  back  to 
is  that  deep  peace  of  heart  which  constantly  sub 
sisted  between  Himself,  in  verity  of  manhood,  and 
God  His  Father.  God,  in  the  Person  of  Christ 
Jesus,  has  come  to  offer  us  His  gift  of  heavenly 
peace,  and  as  we  see  the  beauty  of  that  peace  in 
Him,  it  cannot  fail  to  exercise  a  fascinating  and 
attractive  moral  power.  At  least  the  power  of  a 
great  new  ideal  of  unity  has  come  into  the  world. 
This  brings  us  to  the  other  aspect  of  the  same  great 
truth  of  the  Incarnate  Word,  the  Saviour,  not  now 
as  God's  messenger  of  peace  to  man,  but  as  man's 
perfect  representative  in  face  of  God;  but  this  we 
must  reserve  for  treatment  in  another  lecture. 

1  St.  John  xiv.  27.  2  St.  Matt.  v.  9. 

3  St.  Matt,  xxvii.  54. 


II 

"There  is  one  God,  and  one  Mediator  between  God  and 
men,  the  Man  Christ  Jesus." — i  Tim.  ii.  5. 

WE  are  still  upon  the  outskirts  of  our  subject 
only.  We  have  dwelt  upon  the  unity  within  the 
Godhead,  we  have  seen  that  unity  extended  to 
wards  man  in  Christ  Incarnate,  we  have  seen 
how  Christ  as  man  continued  one  with  God,  and 
now  we  must  consider  how  God  in  Christ  is  really 
one  with  man. 

We  have  entered  on  our  meditation  in  the  spirit 

of  the  Eucharistic  Service  :   "  Lift  up  your  hearts. 

—We  lift  them  up  unto  the  Lord."     We  must  go 

forward   in   the   same   glad   path,    considering   the 

special  offering  of  praise  at  Christmas. 

'It  is  very  meet,  right,  and  our  bounden  duty, 
that  we  should  at  all  times,  and  in  all  places,  give 
thanks  unto  Thee,  O  Lord,  Holy  Father,  Almighty, 
Everlasting  God,  because  Thou  didst  give  Thine 
only  begotten  Son  Jesus  Christ  to  be  born  as  at 
this  time  for  us;  Who,  by  the  operation  of  the  Holy 
Ghost,  was  made  very  man  of  the  substance  of  the 
Virgin  Mary  His  mother;  and  that  without  spot  of 
sin,  to  save  us  from  all  sin.  Therefore  with  angels 
and  archangels,  and  with  all  the  company  of  heaven, 
we  laud  and  magnify  Thy  glorious  Name;  evermore 
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praising  Thee,  and  saying,  Holy,  holy,  holy,  Lord 
God  of  hosts,  heaven  and  earth  are  full  of  Thy 
glory  :  Glory  be  to  Thee,  O  Lord  most  high." 

Or  again,  the  thought  of  this  present  lecture  is 
beautifully  put  before  us  by  Isaiah— 

"For  thus  saith  the  high  and  lofty  One  that 
inhabiteth  eternity,  Whose  name  is  holy  :  I  dwell 
in  the  high  and  holy  place,  with  him  also  that  is 
of  a  contrite  and  humble  spirit,  to  revive  the  spirit 
of  the  humble,  and  to  revive  the  heart  of  the  contrite 
ones.  For  I  will  not  contend  for  ever,  neither  will 
I  be  always  wroth  :  for  the  spirit  should  fail  before 
Me,  and  the  souls  which  I  have  made.  For  the 
iniquity  of  his  covetousness  was  I  wroth  and  smote 
him,  I  hid  My  face  and  wras  wroth  :  and  he  went 
on  frowardly  in  the  way  of  his  heart.  I  have  seen 
his  ways,  and  will  heal  him  :  I  will  lead  him  also, 
and  restore  comforts  unto  him  and  to  his  mourners. 
I  create  the  fruit  of  the  lips  :  Peace,  peace,  to  him 
that  is  far  off  and  to  him  that  is  near,  saith  the 
Lord;  and  I  will  heal  him."  1 

Or  again,  by  St.  John— 

"  And  the  Word  was  made  flesh  and  tabernacled 
with  us,  (and  we  beheld  His  glory,  the  glory  as  of 
the  only  begotten  of  the  Father,)  full  of  grace  and 
truth."2 

The  doctrine  of  the  Incarnation,  in  its  full  signi 
ficance,  is  the  essential  basis  of  any  reasonable 
theory  of  man's  Atonement;  for  till  we  are  con 
vinced  of  the  existence  of  a  Mediator,  it  is  all  but 
1  Isa.  Ivii.  15.  *  St.  John  i.  14. 
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wasted  labour  to  investigate  the  mode  and  method 
of  His  mediation.  The  mystery  of  our  Lord's 
Holy  Incarnation  precedes  in  thought  the  Agony 
and  bloody  Sweat,  the  Cross  and  Passion,  the 
precious  Death  and  Burial,  the  Resurrection  and 
Ascension,  and  coming  of  the  Holy  Ghost. 

We  must  have  some  true  understanding  of  the 
Saviour's  nature  before  we  can  attempt  successfully 
to  understand  His  work. 

"  Furthermore,  it  is  necessary  to  everlasting  salva 
tion  that  we  also  believe  rightly  the  Incarnation  of 
our  Lord  Jesus  Christ.  For  the  right  Faith  is,  that 
we  believe  and  confess  that  our  Lord  Jesus  Christ, 
the  Son  of  God,  is  God  and  Man;  Gocl,  of  the 
Substance  of  the  Father,  begotten  before  the  worlds, 
and  Man,  of  the  Substance  of  His  Mother,  born  in 
the  world;  perfect  God,  and  perfect  Man,  of  a 
reasonable  soul  and  human  flesh  subsisting;  equal 
to  the  Father,  as  touching  His  Godhead,  and  inferior 
to  the  Father,  as  touching  His  Manhood.  Who 
although  He  be  God  and  Man,  yet  He  is  not  two, 
but  one  Christ;  one,  not  by  conversion  of  the  God 
head  into  flesh,  but  by  taking  of  the  Manhood  into 
God ;  one  altogether ;  not  by  confusion  of  Sub 
stance,  but  by  unity  of  Person.  For  as  the  reason 
able  soul  and  flesh  is  one  man,  so  God  and  Man 
is  one  Christ." 

That  is  the  first  great  truth  of  which  we  need  to 
get  firm  hold,  that  Jesus  Christ  is  perfect  God  and 
perfect  Man,  and  yet  not  two,  but  one  Christ. 

In  bridging  the  great  gulf  that  has  been  found 
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to  sunder  God  from  men,  and  making  God  and 
man  at  one  once  more,  it  is  essential  that  the  bridge 
should  not  stop  short  in  the  mid-stream  on  either 
side.  The  Mediator  must  be  God  and  Man  and  not 
some  mere  tertium  quid,  who  is  completely  neither. 
If  you  examine  the  many  false  ideas  about  the  nature 
of  the  Second  Person  of  the  Trinity  which  have  had 
vogue  in  ancient  days,  and  been  so  closely  ques 
tioned  and  rejected,  you  will  find  that  they  all  err  in 
one  or  other  of  these  two  directions — either  in  making 
Christ  not  fully  God,  or  else  in  making  Him  not 
fully  man.  A  demigod,  however  superior  to  all  the 
holy  angels  and  excellent  in  dignity,  yet  if  he  were 
himself  created  and  inferior  to  God  the  Father, 
could  not  deliver  us ;  in  Christ  must  dwell  the 
fulness  of  the  Godhead  bodily,  and  nothing  short 
of  that  can  fully  satisfy  our  human  need.  Or  yet 
again,  a  god  who  showed  himself  on  earth  in  any 
shadowy,  unreal,  phantasmal  or  maimed  manhood 
could  not  deliver  us — a  god  who  took  our  human 
body  for  a  time  and  dropped  it,  or  who  took  our 
human  body,  but  supplanted  and  displaced  the 
human  soul  by  the  Divine  reason.  Christ  must 
have  taken  our  humanity  in  the  completeness  of  its 
complex  nature,  as  perfect  man,  if  he  would  prove 
an  adequate  deliverer. 

Because  He  is  the  Son  of  God  He  offers  to  us 
men  from  God  the  perfect  mirror  of  His  Father's 
tenderness ;  because  He  is  the  Son  of  Man  He 
offers  from  us  men  to  God  the  perfect  sacrifice  of 
filial  obedience.  "  Mercy  and  truth  are  met  to- 
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gether;  righteousness  and  peace  have  kissed  each 
other.  Truth  shall  flourish  out  of  the  earth,  and 
righteousness  hath  looked  down  from  heaven."  l 

In  Jesus  Christ  Himself  both  earth  and  heaven 
meet  and  are  completely  reconciled.  He  is  the 
highest  and  most  human  too,  and  therefore  alto 
gether  lovable. 

No  doubt  the  Incarnation  must  ever  be  a  mystery. 
It  must  be  an  unfathomable  condescension  for  the 
Infinite  God  thus  closely  to  unite  Himself  with 
finite  man.  It  would  be  such  if  man  had  still 
retained  that  relative  perfection  in  which  he  was 
created,  and  had  never  blurred  or  dimmed  God's 
image  stamped  upon  his  soul,  by  giving  way  to 
sin.  Whether  in  such  a  case  the  Father's  yearning 
love  towards  His  creatures  would  still  have  led  Him 
to  send  His  very  Son  to  share  their  flesh  is  a  deep 
speculation  for  which  we  have  no  faculties.  We 
only  know  the  facts  that  have  occurred,  the  truths 
that  God  has  actually  revealed  to  us. 

Christ  stooped  to  earth  not  merely  to  seek,  but 
to  save.  It  was  a  sin-stained,  sunken  nature  that 
He  stooped  to  share  and  raise  and  rescue,  and 
this  it  is  that  adds  immeasurable  depth  to  our 
strong  sense  of  His  humility.  God  sending  His 
own  Son  in  the  likeness  of  sinful  flesh  and  as  an 
offering  for  sin,  condemned  sin  in  the  flesh.  He 
took  not  on  Him  the  nature  of  angels,  but  took  on 
Him  the  seed  of  Abraham. 

1   Ps.  Ixxxv.  10,  i  I 
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"  O  love,  how  deep,  how  broad,  how  high  ! 
It  fills  the  heart  with  ecstasy, 
That  God,  the  Son  of  God,  should  take 
Our  mortal  form  for  mortals'  sake. 

He  sent  no  Angel  to  our  race, 

Of  higher  or  of  lower  place, 

But  wore  the  robe  of  human  frame 

Himself,  and  to  this  lost  world  came/'' 

We  are  certainly  not  bidden  to  infer  from  this 
that  God  has  left  the  holy  angels  out  in  His  great 
scheme  of  reconciling  love,  or  that  He  has  no  way 
in  which  He  can  identify  Himself  with  their  un- 
sinning  nature;  for  the  theophanies  of  the  Old 
Testament  have  a  distinctively  angelic  character, 
and  the  commentators  who  identify  the  angel  of 
the  Covenant,  the  angel  of  Jehovah,  the  angel  of 
His  presence,  with  the  Second  Person  of  the 
Trinity,  have  every  possible  support  for  their  con 
viction.  All  that  is  meant  is  that  in  saving  man, 
God  did  not  stop  short  at  angelic  agency  and  leave 
it  to  good  angels  to  counteract  the  working  of  the 
Evil  One,  but  took  the  very  nature  that  He  came 
to  save,  thus  bridging  the  whole  gulf  between  Him 
self  and  man.  The  Bible  is  not,  save  quite  in 
directly,  the  revelation  of  God's  dealings  with  the 
holy  angels,  but  the  revelation  of  His  dealings 
with  the  race  of  men.  It  is  all  written  from  the 
human  standpoint,  and  angels  are  but  introduced 
so  far  as  they  can  come  within  our  human  ken. 
The  holy  angels  may  have  other  and  fuller  revela 
tions  of  their  own,  of  which  we  are  as  yet  in  total 
ignorance,  and  which  it  may  be  we  can  never  com- 
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prehend.  The  secret  things  belong  unto  God,  but 
the  things  that  are  revealed,  to  us  and  to  our 
children.1 

We  ask,  then,  how  much  is  revealed  about  the 
holy  angels  in  God's  great  scheme  of  reconciliation  ? 

If  we  understand  Professor  Sanday  rightly  in  his 
last  book  on  Our  Lord's  Life  in  Recent  Criticism, 
he  leaves  the  very  existence  of  holy  angels  as  quite 
an  open  question  :  admitting  that  such  creatures 
may  exist,  but  averring  also  that  they  may  be  the 
hallucinations  of  men's  fancy  and  imagination,  who 
in  conceiving  of  God's  greatness,  conceive  of  it  in 
terms  of  human  royalty,  and  so  in  their  mind's 
eye  surround  Him  with  brilliant  ministrants,  who 
symbolize  His  vigilance  and  omnipresent  action. 
But  can  we  think  that  when  our  Lord  and  His 
Apostles  spoke  of  the  holy  angels  they  spoke  in 
language  of  accommodation  only,  and  that  the  ap 
pearance  of  the  angel  in  the  garden  of  Gethsemane, 
to  take  one  instance  only,  is  no  more  than  a  pictur 
esque  expression  of  the  spiritual  fact  that  Christ  felt 
strength  in  consequence  of  prayer  ? 

The  doctrine  of  the  Holy  Angels  is  far  too  deeply 
wrought  into  the  web  and  woof  of  Holy  Scripture 
to  be  eliminated  from  it  as  a  picturesque  adorn 
ment,  and  thus  evacuated  of  objective  truth.  It 
would  be  a  most  grievous  diminution  to  our  full 
conception  of  God's  creative  power,  and  tend  in 
no  small  measure  to  elate  our  pride,  if  we  con 
ceived  of  Him  as  having  formed  within  His  universe 
1  Deut.  xxix.  29. 
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no  creatures  other  and  better  than  ourselves.  We 
concede  that  the  conception  of  a  race  of  intermediate 
intelligences  between  ourselves  and  God  is  in 
stinctive  and  natural,  but  we  contend  that  it  has 
been  revealed  to  us  as  actually  true;  and  the  mere 
fact  that  truth  and  instinct  coincide  is  not  designed 
to  make  the  truth  more  hazy,  but  to  render  it  more 
clear.  The  fact  that  angels  are  immaterial 
creations,  in  no  way  makes  it  immaterial  whether 
they  really  do  exist  or  not.  Eliminate  the  angels 
as  real  existences,  and  the  Lord's  Prayer  becomes 
at  once  emasculated  of  its  richest  comfort.  The 
meditation  of  Richard  Hooker's  dying  bed — than 
whom  no  man  has  spoken  of  the  holy  angels  with 
more  delight  and  eloquence — becomes  devoid  of 
meaning  :  he  was  meditating  the  number  and 
nature  of  angels  and  their  blessed  obedience  and 
order,  without  which  peace  could  not  be  in  heaven, 
and  oh,  that  it  might  be  so  on  earth  ! 

Eliminate  the  holy  angels  as  real  existences,  and 
our  Communion  services  in  their  most  solemn 
praises  are  tainted  with  the  sense  of  unreality  : 
'  With  angels  and  archangels  and  all  the  com 
pany  of  heaven,  WTC  laud  and  magnify  God's 
glorious  Name,"  and  tw<ice,  so  far  as  human  tongue 
can  do  so,  we  share  their  very  words  of  spotless 
adoration.  What  can  it  mean  if  heaven  is  really 
empty,  except  of  God  and  man  ? 

No,  surely  Goclet's  grand  conception  is  the 
finer,  that  on  the  broader  scale  the  union  of  men 
and  angels  in  one  praise  of  God,  has  strict  analogy 
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with  the  united  praise  of  Jew  and  Gentile  in  one 
Church  on  earth.  It  is  an  orderly  development  of 
God's  At-one-ment. 

But,  then,  if  we  admit  that  in  God's  vast  creation 
there  may  be  many  ranks  of  creatures  in  many 
ways  superior  to  man,  does  not  a  difficulty  rise 
about  the  Incarnation?  It  is  a  very  ancient  prob 
lem,  and  caused  perplexity  at  least  as  far  back 
as  in  David's  days. 

"  When  I  consider  Thy  heavens,  the  work  of 
Thy  lingers,  the  moon  and  the  stars,  which  Thou 
hast  ordained;  what  is  man,  that  Thou  art  mind 
ful  of  him  ?  and  the  son  of  man,  that  Thou  visitest 
him  ?  For  Thou  hast  made  him  a  little  lower  than 
the  angels"  (or  as  the  R.V.  renders,  "but  little 
lower  than  God"),  "and  hast  crowned  him  with 
glory  and  honour."  l 

Is  it  not  incredible,  when  we  consider  what  a 
mere  speck  in  the  universe  the  whole  world  is,  and 
what  a  tiny  atom  is  each  man  upon  it,  that  the 
Supreme  Deity  should  have  thus  condescended  to 
become  incarnate  in  the  form  of  man  ?  Strange  it 
undoubtedly  is,  but  not  incredible,  since  man  in 
the  first  instance  was  created  in  God's  own  image. 
If  other  worlds  have  other  races  on  them  endued 
with  other  powers,  God  may  have  ways  of  dealing 
with  such  worlds  in  methods  that  may  be  entirely 
outside  our  knowledge.  We  only  know  what  He 
has  told  us  and  placed  within  the  reach  of  our 
experience,  whether  within  the  Book  of  Nature  or 
1  Ps.  viii,  2-5. 
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the  Book  of  Grace.  And  dealing  with  such  know 
ledge  as  we  have,  we  cannot  say  that  it  is  incon 
ceivable,  irrational,  or  even  not  quite  natural  that 
God  should  so  reveal  Himself  as  He  has  done; 
it  may  not  be  quite  natural  as  we  regard  it  from 
our  ordinary  standpoint — it  is  indeed  unique, — but 
it  may  be  quite  natural  as  the  one  way  by  which 
God  could  attain  His  final  purpose,  for  that  purpose 
is  quite  unique  also.  It  may  be  fully  natural  as 
most  exactly  fitted  to  its  end. 

There  are  three  thoughts  which  may  remove  or 
modify  the  difficulties  caused  by  the  apparent  in 
significance  of  man  in  God's  great  universe. 

First,  it  is  no  real  sign  of  greatness  to  pay  a  small 
regard  to  little  things.  A  moment's  calm  con 
sideration  will  make  clear  that  it  is  mere  vulgarity 
to  think  so.  There  is  a  beautiful  saying  of  St. 
Augustine  :  "  Deus  magnus  in  magnis  maximus 
in  minimis."  (God  great  in  great  things  is  greatest 
in  the  least.)  He  takes  as  much  pains  with  the 
wing  of  a  mosquito  as  with  the  body  of  an  elephant, 
as  much  pains  with  the  rounding  of  a  dewdrop  on 
a  blade  of  grass  as  with  the  rounding  of  the  whole 
wide  world.  In  His  vocabulary  there  is  scarcely  a 
distinction  of  little  or  great,  for  His  whole  mind 
and  heart  is  present  everywhere.  "  He  telleth  the 
number  of  the  stars ;  and  calleth  them  all  by  their 
names."  "  He  healeth  the  broken  in  heart,  and 
bindeth  up  their  \vounds."  T  There  is  no  incongruity 
between  these  diverse  spheres  of  action ;  each  is,  it 

1  Ps.  cxlvii.  3,  4. 
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may  be  in  an  equal  measure,  part  of  one  undivided 
life  of  love. 

"  God  is  so  great  He  cannot  care  for  me,"  is  a 
fallacious  argument;  it  ought  to  run,  "  God  is  so 
great,  and  therefore  He  must  care  for  me."  His 
caring  is  the  best  proof  of  His  greatness. 

"Thou  art  as  much  His  care  as  if  beside 

Nor  man  nor  angel  lived  in  heaven  or  earth. 
Thus  sunbeams  pour  alike  their  glorious  tide 

To  light  up  worlds  or  wake  an  insect's  mirth. 
They  shine,  and  shine  with  unexhausted  store  ; 
Thou  art  thy  Saviour's  darling — seek  no  more."1 

The  second  argument  may  seem  in  contradiction 
to  the  first,  but  is  not  really  altogether  so  :  it  is 
that  man  is  not  so  little  after  all.  Small  as  he  is 
in  space,  as  Blaise  Pascal  would  say,  a  feeble 
worm,  yet  he  is  great  by  virtue  of  God's  image 
in  him.  No  one  has  grasped  with  keener  appre 
hension  and  more  vivid  imaginative  power  than 
Blaise  Pascal,  this  ineradicable  and  inherent  con 
trast  between  man's  greatness  and  his  littleness. 
His  thoughts  can  wander  through  eternity, 
although  his  body  may  be  chained  to  earth ;  the 
stars  are  mirrored  in  his  little  eye,  although  a 
speck  of  dust  may  quench  its  light.  Mass  is  not 
greatness ;  the  soul,  because  it  bears  God's  image, 
is  greater  than  the  universe. 

And  the  third  argument  is  this  :  Known  unto 
God  are  all  his  ways,  from  the  beginning  of  the 
world.  Man  was  created  in  such  wise  as  to  adapt 
His  nature  for  the  Incarnation. 

1   Kcble's  Christian  Year,  "  Monday  before  Easter." 
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And  this  in  two  respects.  First,  that  he  holds, 
so  far  as  we  can  tell,  a  central  place  in  the  whole 
universe  by  reason  of  his  complex  personality ;  and 
secondly,  because  by  virtue  of  man's  common  origin 
from  Adam,  the  w7hole  race  has  a  common  nature 
which  can  be  represented  by  a  single  head. 

In  contending  for  the  reasonableness  of  a  revela 
tion  from  God  by  means  of  the  great  condescension 
of  an  Incarnation,  the  father  of  the  present  writer 
says,  "  There  is  one  plain  reason  why  human 
nature,  rather  than  that  of  angels,  should  receive 
this  honour  (of  adoption  into  Deity).  For  man 
occupies  a  central  place  among  all  the  works  of 
God.  His  spirit  links  him  with  the  hosts  of  angels, 
and  he  is  only  a  little  lower  than  they.  But  his 
animal  life  links  him  equally  with  the  w^hole  range 
of  animated  being,  and  his  body  in  its  material 
substance  is  no  less  connected  by  the  laws  of 
gravitation  and  chemical  affinity  with  the  planetary 
spheres  and  the  whole  inorganic  universe.  His 
inferiority  to  angels,  as  less  simple  and  purely 
spiritual  in  his  being,  is  compensated  by  the  variety 
of  the  bonds  which  thus  unite  him  with  all  the 
creation,  from  the  mote  that  dances  in  the  sun 
beam,  or  the  insect  that  sports  among  the  flowers, 
up  to  the  loftiest  seraph  that  veils  his  face  in  the 
immediate  presence  of  the  Divine  glory. 

14  Now  if  it  were  the  purpose  of  God  in  taking 
a  created  nature  into  union  with  Himself  to  mani 
fest  the  goodness  which  unites  Him  perpetually 
to  all  His  works,  then  of  all  forms  of  being  actually 
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known  to  us,  human  nature  is  the  most  suitable 
to  this  great  design.  The  Son  of  God  has  hereby 
united  Himself  with  all  forms  of  created  existence 
through  man,  who  is  closely  linked  with  them  all, 
and  still  further,  with  all  degrees  of  rational  intelli 
gence  from  the  latent  undeveloped  reason  of  the 
new-born  infant  up  to  the  noblest  eminences  of 
celestial  and  seraphic  wisdom.  The  work  of  love 
thus  once  for  all  to  be  accomplished,  is  thus  real 
ized  in  the  most  comprehensive  form  which  it  is 
possible  for  us  to  conceive. 

"  There  seems  to  be  a  further  reason  for  this 
preference  in  the  closer  intimacy  of  union  thus 
attainable.  Every  angel  is  a  separate  creature  of 
God.  We  may  conceive  one  fresh  individual  of 
the  kind  to  be  created;  and  a  union,  like  that  of  the 
Incarnation,  to  be  effected  with  it  by  Divine  power 
in  the  moment  of  its  birth;  but  it  would  be  a  union 
with  that  angel  alone.  The  whole  race  of  mankind, 
on  the  contrary,  as  they  proceed  from  one  root  or 
source,  are  partakers  of  one  common  nature.  The 
Son  of  God  in  assuming  it  became  intimately 
united  with  every  child  of  man,  whose  created 
being  is  derived  from  Adam  and  Eve.  The 
Mediator  of  God  and  man  is  the  man  Christ  Jesus. 
The  law  of  Creation  in  the  case  of  man  has  thus 
provided  with  deep  foresight  for  what  seems  a 
fundamental  necessity  in  the  great  work  of  redemp 
tion.  .  .  .  Man  in  the  hour  of  his  creation  was 
fearfully  and  wonderfully  made,  so  that  his  nature, 
beyond  that  of  angels,  was  capable  of  receiving 
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the  vast  and  inestimable  treasures  of  infinite 
love."1 

Having  thus  seen  that  man  is  capable  of  the 
Divinity,  and  was  originally  made  with  full  antici 
pation  of  the  work  of  his  Atonement,  we  next 
observe  that  Christ  in  taking  human  nature 
assumed  it  in  its  fulness  and  catholicity. 

The  doctrine  of  the  Virgin-birth  of  Jesus  Christ 
and  His  Conception  by  the  Holy  Ghost  has  been 
assailed  of  recent  years,  and  these  lectures  are  not 
the  proper  place  to  enter  into  argument  on  such  a 
subject.  It  is  sufficient  to  assert  that  the  old 
doctrine  of  the  Church  embodied  in  our  Creeds 
does  accurately  correspond  with  facts  that  chal 
lenge  our  attention. 

It  may  suffice  to  quote  a  passage  from  Bishop 
Westcott's  Victory  of  the  Cross — 

"  Ye  are  all  one  man  in  Christ  Jesus."  Such  a 
consummation  answers  to  that  which  is  revealed 
to  us  of  the  purpose  of  Creation.  We  go  back  to 
the  Divine  words  in  the  first  chapter  of  the  Bible, 
*  Let  us  make  man  in  our  image,  after  our  like 
ness  ' — in  our  image  to  gain  our  likeness,  that 
we  may  find  the  great  charter  of  our  hope.  Man, 
not  this  man  and  that,  but  man  in  the  variety  of 
his  development  and  in  the  amplitude  of  his  disci 
plined  powers,  was  made  capable  of  a  fellowship 
with  God.  Humanity,  however  broken  into  frag 
ments  in  our  eyes,  is  still  one.  And  this  one 

1  Prof.  Birks:s  Difficulties  of  Belief,  pp.  168  ff. 
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humanity,  not  the  personal  manhood  of  an  indi 
vidual,  Christ  took  to  Himself.  He  fulfilled  for 
man  the  destiny  which  was  provided  for  man  un- 
fallen.  He  realized  absolutely  under  the  condi 
tions  of  earth  the  Divine  likeness,  which  neither 
one  man  nor  all  men  could  reach.  He  gained  for 
the  race  that  for  which  they  were  made.  He 
shared  in  our  mortality,  that  we  might  share  His 
Divinity.  The  pride,  the  wilfulness,  the  self- 
assertion  of  the  creature  were  powerless  to  make 
of  none  effect  the  righteous  love  of  the  Creator. 
And  here  let  me  ask  you  to  observe  carefully  how 
under  this  aspect  we  can  see  the  importance  of  the 
deepest  articles  of  our  Creed.  We  can  see,  poor 
as  our  thoughts  are,  that  the  doctrines  of  the 
Divine  Conception  of  the  Lord,  and  of  the  Un 
changed  Personality  of  the  Eternal  Son  of  God, 
are  no  speculative  dogmas.  We  can  see  that  they 
give  a  historic  foundation  to  a  living  faith.  If 
Christ  had  been  born  as  other  men,  He  would 
have  been  one  man  of  many,  limited  by  an  indi 
vidual  manhood,  and  not  in  very  truth  the  Son  of 
Man,  the  representative  of  the  whole  race.  If  He 
had  not  been  born,  taking  of  human  substance 
from  His  mother,  and  growing  with  human 
growth,  He  would  have  had  no  perfect  or  real  con 
nection  with  those  whom  He  was  pleased  to  make 
His  brethren.  We  can  see. that  the  Divine  Person 
ality  of  the  Son,  the  Son  of  God,  the  Son  of  Man, 
harmonizes  the  two  facts  of  a  true  manhood  and 
a  universal  manhood  in  Christ)  and  gives  to  His 
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humanity  that  absolute  completeness  in  which  each 
man  to  the  end  of  time  can  find  the  fulfilment  of 
his  partial  nature,  and  through  which  the  will  of 
God  could  be  accomplished  once  for  all  under  the 
condition  of  earthly  existence. 

'  We  can  see,  in  other  words,  with  adoring  and 
intelligent  thankfulness,  that  the  Gospel  is  not  a 
theory,  not  a  prophetic  message,  but  a  Person,  a 
Redeemer,  a  Saviour,  a  Fulfiller,  living  for  ever 
with  a  life  universal  and  divine — a  life  which  we 
share  and  reveal,  a  life  which  as  it  is  embodied  in 
the  Christian  society  becomes  the  firstfruits  of 
a  larger  triumph.  These  are  the  features  of  the 
life  of  Christ  which  I  wish  now  to  mark  a  little 
more  clearly,  that  we  may  understand  better  what 
is  the  grandeur,  the  responsibility,  the  promise  of 
the  revelation  made  to  us  by  St.  Paul,  '  Ye  are  all 
one  in  Christ.' 

'  The  life  of  Christ,  the  human  life  of  Christ, 
wonder  and  joy  of  all  wonders  and  all  joys,  is  a 
universal  life— universal  in  character  and  in  experi 
ence;  in  the  personal  discipline  of  unnoticed 
solitude;  in  the  broad  conflicts  of  public  ministry; 
universal  by  the  absence  of  every  transitory 
element;  universal  by  the  embodiment  of  every 
essential  feature  of  man's  nobility. 

"  Christ  came  in  an  age  when  classes  were  divided 
by  the  fiercest  antagonisms.  He  sprang  accord-* 
ing  to  the  flesh  from  a  people  proverbial  for  the 
narrow  exclusiveness  of  its  national  passion.  He 
addressed  the  multitudes  with  a  message  which 
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might  seem  to  require  from  its  herald  the  strong 
traits  of  party  leadership.  And  He  stands  before 
us  in  unique,  serene,  unapproachable,  acknow 
ledged  completeness,  man  purely  and  fully,  and 
nothing  more,  without  one  transitory  touch  of  time 
or  kindred  or  aim.  Nothing  human  is  seen  dis 
proportionately  in  Christ,  and  nothing  which  be 
longs  to  human  perfection  fails  to  find  a  place  in 
Him.  If  we  think,  for  example,  what  it  is  which 
calls  out  our  lasting  admiration  for  the  warrior, 
the  statesman,  the  artist,  for  the  illustrious  dead 
who  live  in  our  memory  for  the  sake  of  the  gifts 
which  they  used  for  men  in  God,  types  of  character 
as  widely  removed  as  possible  one  from  the  other, 
and  from  the  features  in  which  we  figure  to  our 
selves  the  Person  of  the  Son  of  Man,  I  will  dare 
to  say  that  we  shall  discern  in  him  all  the  forces 
of  faith— of  faith  in  duty,  in  truth,  in  law — of  self- 
control,  of  enthusiasm,  of  insight  by  which  the 
dead  live;  every  tint  which  gives  variety  to  the 
glories  of  earth  brought  together  in  the  absolute 
unity  of  perfect  light. 

"  And,  brethren,  this  universality  of  Christ's 
character  is  no  speculative  theory  of  the  scholar. 
It  is  a  fact  of  unspeakable,  practical  value.  It 
brings  Him  very  near  to  every  one  of  us.  There 
is  not  one  man  or  woman  here  whose  little  life 
may  not  be  fulfilled  in  His  life,  as  it  was  essentially 
included  in  it;  not  one  gift  entrusted  to  us  for  use 
to-day  which  He  has  not  hallowed,  and  shown  in 
harmony  with  the  sum  of  human  endowments;  not 
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one  trial  of  silence  or  poverty  or  pride  or  power 
which  He  has  not  overcome. 

*  We  look,  each  of  us,  naturally  to  some  hero 
who  represents  our  own  ideal.  There  is  an  attract 
iveness  in  the  limitation  of  his  power  with  which 
we  sympathize.  But  in  Christ  every  one  alike  can 
find  fellowship.  He  is  not  only  a  Son  of  Man-  — 
true  man — but  the  Son  of  Man.  He  binds  all  who 
believe  in  Him  in  a  conscious  unity;  He  makes 
them  one,  one  man,  in  His  love,  in  order  that  at 
last  the  world  may  be  won  to  acknowledge  Him 
by  the  sight  of  their  love." 

We  have  thus  far  set  forth — mostly  in  words 
of  ripest  students  of  theology — the  great  founda 
tion  fact  of  the  existence  of  a  Mediator  between 
God  and  man — the  doctrine  of  the  Incarnation 
of  the  Son  of  God;  but  hitherto  we  have  said 
little  about  sin,  and  as  we  pass  on  to  the  central 
truth  of  our  religion — the  Cross  of  Calvary — what 
we  have  already  learned  will  help  us,  it  may  be, 
to  understand  a  little  better  why  Christ  must  not 
only  be  born,  but  suffer  on  the  Cross  and  rise 
again,  before  we  could  be  made  partakers  of  His 
holiness,  and  inwardly  and  outwardly  at  peace 
with  God. 


Ill 

"  For  there  is  one  God,  and  one  Mediator  between  God  and 
men,  the  man  Christ  Jesus  ;  Who  gave  Himself  a  ransom  for  all, 
to  be  testified  in  due  time." — i  Tim.  ii.  5. 

"And  Jesus  answered  then),  saying,  The  hour  is  come,  that 
the  Son  of  Man  should  be  glorified.  Except  a  corn  of  wheat 
fall  into  the  ground  and  die,  it  abideth  alone  :  but  if  it  die,  it 
bringeth  forth  much  fruit.  He  that  loveth  his  life  shall  lose  it  ; 
and  he  that  hateth  his  life  in  this  world  shall  keep  it  unto  life 
eternal."— St.  John  xii.  23-25. 

ATONEMENT  is  the  problem  of  extending  the 
inner  peace  and  harmony  of  God's  essential  Being 
right  to  the  utmost  confines — if  there  be  any  con 
fines — of  His  outward  universe.  The  first  step  in 
this  outward  progress  was  taken  in  our  Saviour's 
Incarnation,  whereby  man  in  Christ  Jesus  was 
made  one  with  God;  for  Christ  Incarnate  said: 
"  I  and  My  Father  are  one."  l  But  if  Christ,  on 
the  one  hand,  is  one  with  God,  it  is  as  true,  upon 
the  other  hand,  that  lie  is  one  with  us — a  perfect 
representative,  a  full  embodiment  of  humankind 
in  all  its  various  perfections — not  a  man  merely, 
one  among  many,  but  essential  man  :  the  man 
Christ  Jesus. 

That  Christ  could  thus  closely  unite  Himself  with 

1  St.  John  x.  30. 
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man,  depends  in  turn  upon  a  prior  truth,  that  man 
in  the  first  instance  was  made  in  God's  own  image. 
This  cancels  the  objection  from  man's  apparent 
insignificance  in  God's  creation ;  and  even  if  man, 
with  his  thoughts  that  wander  through  eternity, 
were  of  but  small  account,  God's  greatness  must  be 
measured  by  His  care  for  little  things. 

Man,  in  his  complex  nature,  occupies  a  central 
place  in  God's  great  universe,  and,  as  derived  from 
Adam,  the  whole  of  humankind  is  dowered  with  a 
corporate  and  common  life  which  can  be  repre 
sented  and,  as  it  were,  summed  up  and  recapitulated 
in  a  single  Person.  God  may  have  other  revela 
tions  for  His  holy  angels  entirely  unknown  to  us  : 
the  secret  things  belong  to  Him ;  the  things  that 
are  revealed,  to  us  and  to  our  children. 

Such  is  the  doctrine  of  the  Mediator  :  and  the 
Divine  Conception  and  the  Virgin-birth  of  Christ 
— ^whatever  difficulties  may  be  raised  about  the  sub 
ject — exactly  coincide  and  correspond  with  and 
readily  account  for  the  glorious,  unique  position 
that  Christ  has  actually  occupied  in  human  history 
as  Hope  and  Crown  of  the  whole  race,  the  Way, 
the  Truth,  the  Life,  by  Whom  we  come  to  God. 

We  now  pass  on  to  the  great  question  why  this 
life,  so  perfect  in  itself,  and  so  completely  one  with 
us,  had  to  be  given  up  and  pass  through  death 
before  we  could  be  saved.  We  pass  on  from  the 
Christmas  to  the  Easter  Preface  in  the  service  of 
our  Eucharist :  "  But  chiefly  are  we  bound  to  praise 
Thee  for  the  glorious  Resurrection  of  thy  Son  Jesus 
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Christ  our  Lord  :  for  He  is  the  very  Paschal  Lamb, 
which  was  offered  for  us,  and  hath  taken  away  the 
sin  of  the  world;  Who  by  His  death  hath  destroyed 
death,  and  by  His  rising  to  life  again  hath  restored 
to  us  everlasting  life."  That  is  the  central 
mystery  of  our  redemption. 

Three  cautions  may  be  needful  as  we  come  to 
its  consideration — 

First,  it  is  the  fact  that  Jesus  died  for  us,  and 
not  our  explanation  of  the  fact,  that  really  saves  us. 
There  have  been  many  faulty  explanations,  but  the 
glory  of  the  love  of  God  has  glimmered  through 
them  all  and  lifted  men  above  themselves  to  purer 
heights  of  holiness. 

Second,  no  explanation  we  can  ever  offer  will 
cover  all  the  truth.  The  Lamb  that  was  slain  is 
set  before  us  as  the  centre  of  Heaven's  worship. 
The  whole  creation  contemplates  that  mystery,  and 
only  grows  into  its  fulness,  and  the  unexhausted 
freshness  of  its  wonder,  through  all  eternity.  It 
would  be  gross  presumption  to  imagine  that  in  our 
little  day  on  earth  we  can  explore  its  secrets  and 
measure  its  proportions,  and  set  our  bounds  about 
it  with  our  narrow  logic.  To  every  seeker  who 
approaches  it  with  honest  gaze  it  will  unfold  some 
element  of  beauty  and  of  wisdom,  it  may  be, 
undiscerned  by  all  besides. 

Third,  the  fact  that  the  Atonement  transcends 
our  powers,  should  not  discourage  our  inquiries. 
"  Seek  ye  the  Lord  while  He  may  be  found, 
call  ye  upon  Him  while  Lie  is  near  :  let  the  wicked 
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forsake  his  way,  and  the  unrighteous  man  his 
thoughts  :  and  let  him  return  unto  the  Lord,  and 
He  will  have  mercy  upon  him ;  and  to  our  God,  for 
He  will  abundantly  pardon.  For  My  thoughts  are 
not  your  thoughts,  neither  are  your  ways  My  ways, 
said  the  Lord.  For  as  the  heavens  are  higher  than 
the  earth,  so  are  My  ways  higher  than  your  ways, 
and  My  thoughts  than  your  thoughts."  1 

Such  knowledge  is  no  doubt  too  wonderful  and 
excellent  for  us;  it  is  high,  we  cannot  attain  unto 
it.  Yet  the  exceeding  greatness  of  God's  precious 
promises  and  the  unimaginable  height  of  His 
Divine  compassion  is  like  His  challenge  to  reflec 
tion,  for  even  the  small  puddle  by  the  roadside  may 
mirror  the  blue  sky  and  fleecy  clouds. 

*  Then  they  that  feared  the  Lord  spake  often  one 
to  another  :  and  the  Lord  hearkened,  and  heard  it, 
and  a  book  of  remembrance  was  written  before 
Him  for  them  that  feared  the  Lord,  and  that 
thought  upon  His  name.  And  they  shall  be  Mine, 
saith  the  Lord  of  hosts,  in  that  day  when  I  make 
up  My  jewels;  and  I  will  spare  them,  as  a  man 
spareth  his  own  son  that  serveth  him."2 

May  God  so  spare  us  as  we  come  to  Him  simply 
endeavouring  to  understand  His  purposes. 

Three   things   appear   about   the   death   of  Jesus 
Christ   as    it    has    been    described    to    us    in    Holy 
Scripture- 
It  was  a  necessary   death.      It  was  a  voluntary 

1  Isa.  lv.  6-9.  2  Mal>  jii   l6)  I? 
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death.  It  was  a  death  for  us— a  death,  that  is,  of 
sacrificial  virtue,  and  not  a  simple  martyrdom. 

First,  then,  it  was  a  necessary  death.  Of  course, 
the  question  rises  to  our  lips  instinctively,  as  it  did 
to  the  lips  of  Pilate,  when  Christ  was  brought 
before  his  judgment-bar:  "Why?  what  evil  hath 
He  done?"  x  The  protest  rises  to  our  lips  instinct 
ively,  as  it  did  to  the  lips  of  St.  Peter:  "Be  it 
far  from  Thee,  Lord :  this  shall  not  be  unto 
Thee."3 

I  will  not  at  present  try  to  peer  into  the  reasons 
of  this  Divine  necessity ;  we  can  never  exhaust 
them,  we  may  get  inklings  and  presentiments  and 
glimpses  of  the  full  great  truth. 

But  the  first  thing  that  we  have  to  do — a  thing 
that  the  Apostles  found  it  very  hard  to  do — is 
simply  to  take  it  upon  trust  from  Jesus  Christ 
Himself,  the  Son  of  God,  that  in  the  counsels  of 
eternity  it  was  a  necessary  thing  that  He  should  die. 
It  is  an  altogether  false  idea  to  speak  about  the 
death  of  Christ  as  if  it  were  an  accident  or  after 
thought — as  if  the  whole  virtue  of  Christ's  redemp 
tive  power  lay  in  the  bright  example  of  Llis  absolute 
obedience  to  God,  and  that  it  was  a  matter  of  com 
paratively  small  importance  that  that  obedience  was 
tested  unto  death. 

There  are  those  on  the  one  side  who  speak 
rashly,  as  if  God  could,  if  He  would,  have  saved 
man  in  some  other  way — by  some  mere  fiat,  it 

1  St.  Matt,  xxvii.  23.  -  St.  Matt.  xvi.  22. 
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may  be,  of  good-natured  indulgence — but  (for  wise 
reason,  doubtless)  chose  to  sacrifice  His  Son. 

Anything  which  tends  to  place  the  sacrifice  of 
Calvary  in  the  light  of  a  mere  superfluity,  or  even 
as  a  counsel  of  perfection,  selected  amid  others 
conceivably  effective,  tends  to  obscure  our  sense  of 
obligation,  to  lessen  our  distaste  of  sin,  and  to 
diminish  our  personal  devotion  to  the  Lord,  Whose 
death  sin  caused. 

No  doubt  that  He  should  die  at  all  is  very  .won 
derful,  but  that  He  died  as  a  Divine  necessity  is 
that  which  grips  the  heart.  He  did  not  come  forth 
in  the  brightness  of  a  young  enthusiasm,  expecting 
all  men  to  see  things  with  His  eyes,  and  then  hold 
on,  through  disillusionment,  the  pattern  of  high 
moral  courage.  He  came  to  die — to  give  Himself 
a  ransom  for  all,  to  be  testified  in  due  time ;  not 
to  be  ministered  unto,  but  to  minister,  and  to  give 
His  life  a  ransom  for  many  :  to  lay  down  His  life 
for  the  sheep.  There  never  was  a  doubt  about  it 
in  His  mind.  He  never  had  illusions,  and  could 
not  have  a  disillusionment.  He  was  the  Lamb,  the 
sacrificial  Lamb,  foreknown  from  the  foundation 
of  the  world,  slain  from  eternity — announced  by 
John  the  Baptist  at  the  commencement  of  his  public 
work.  Quite  early  in  Llis  ministry  He  spoke  about 
the  temple  of  His  Body,  that  should  be  destroyed 
and  raised  up  again  in  three  days;  about  the  Bride 
groom  being  taken  ;  about  the  Son  of  Man  uplifted 
like  the  brazen  serpent  in  the  wilderness ;  about  His 
flesh  and  His  blood  which  He  would  give  for  the 
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life  of  the  world.  As  His  ministry  drew  towards  its 
close,  having  insensibly  inured  his  followers  into 
His  tone  of  thought,  He  set  to  work  explicitly  to 
teach  them  He  must  suffer. 

Thus  it  was  after  St.  Peter's  great  confession  at 
Cassarea  Philippi  that  He  began  to  teach  them  what 
He  had  always  understood  Himself — that  the  Son 
of  Man  must  suffer  many  things  and  be  rejected  of 
the  elders  and  chief  priests  and  scribes,  and  be 
killed,  and  after  three  days  rise  again.1 

It  happened  as  He  said,  as  He  had  steadily  fore 
seen  from  first  to  last.  He  actually  suffered,  and 
He  rose  again,  and  He  reverted  to  the  subject  with 
His  followers;  but  by  the  actual  experience 
His  own  original  conviction  was  in  no  way 
modified. 

"  O  fools,  and  slow  of  heart  to  believe  all  that  the 
prophets  have  spoken  :  ought  not  Christ  to  have 
suffered  these  things,  and  to  enter  into  His  glory? 
And  beginning  at  Moses  and  all  the  prophets,  He 
expounded  unto  them  in  all  the  Scriptures  the 
things  concerning  Himself." 

•"  And  He  said  unto  them,  Thus  it  is  written,  and 
thus  it  behoved  Christ  to  suffer,  and  to  rise  from 
the  dead  the  third  day  :  and  that  repentance  and 
remission  of  sins  should  be  preached  in  His  name 
among  all  nations,  beginning  at  Jerusalem."3 

From  that  time  forth  we  do  not  read  that  the 
disciples  ever  questioned  the  absolute  necessity  of 

1  St.  Matt.  xvi.  21.  -  St.  Luke  xxiv.  25. 

3  St.  Luke  xxiv.  46. 
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Jesus'  Passion ;  but  we  are  frequently  inclined  to 
do  so,  and  every  tendency  to  look  on  it  as  if  it 
were  in  any  way  superfluous,  a  noble  freak  of  the 
Divine  compassion  which  might  have  equally  dis 
played  itself  in  other  ways,  deprives  it  of  its  mean 
ing  in  our  lives.  Scripture  is  perfectly  decisive 
on  the  point — from  first  to  last  it  treats  the  death 
of  Jesus  as  a  necessary  fact,  the  very  purport  of 
His  coming  here.  The  mere  proportion  of  the 
space  allotted  to  it  in  each  of  the  four  Gospels, 
would  show  us  its  unique  importance  in  the  eyes 
of  God. 

Second,  the  death  of  Jesus  was  a  voluntary  death  ; 
the  necessity  about  it  was  no  necessity  of  grim 
compulsion,  but  rather  of  the  freest  love.  He  must 
die  indeed,  but  only  because  His  own  ideal  of  lofty 
duty  impelled  the  sacrifice.  His  life  was  never  for 
feit — we  had  no  right  or  power  to  demand  His 
death — and  if  the  voices  of  the  priests  prevailed 
against  the  obstinate  reluctance  of  Pilate  to  accede 
to  their  request,  it  w?as  not  that  Fie  could  not  at  any 
moment  have  broken  through  their  toils  and  their 
entanglements,  but  that  in  strict  pursuance  of 
God's  predetermined  counsel,  He  willed  to  give 
His  life,  a  sacrifice  for  sin. 

In  the  tenth  chapter  of  St.  John  this  truth  is  set 
before  us  in  the  clearest  terms — 

*  Therefore  doth  My  Father  love  Me,  because  I 
lay  down  My  life,  that  I  might  take  it  again. 

"  No  man  taketh  it  from  Me,  but  I  lay  it  down 
of  Myself.  I  have  power  to  lay  it  down,  and  I 
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have  power  to  take  it  again.  This  commandment 
have  I  received  of  My  Father."  1 

St.  Paul,  in  the  Epistle  to  Philippi,  tells  us,  that 
'''  being  found  in  fashion  as  a  man,  He  humbled 
Himself,  and  became  obedient  unto  death,  even  the 
death  of  the  Cross."2 

There  was  about  His  dying  not  merely  a  Divine 
necessity,  but  freedom  unsurpassed  and  unap 
proachable. 

The  death  of  Jesus  Christ  stands  out  as  abso 
lutely  solitary  as  His  life  had  done.  Of  what  mere 
man  could  it  be  ever  said  in  strictest  truth,  that  he 
humbled  himself  and  became  obedient  to  death? 
For  other  men  death  was  a  debt  of  nature  that 
must  be  paid  a  little  sooner  or  a  little  later,  come 
what  would;  but  dying  is  no  proof  of  their  obedi 
ence,  no  guarantee  of  their  humility,  however 
they  may  meet  their  death  in  humble  and  submis 
sive  spirit. 

But  with  our  Lord  the  very  act  of  dying  was 
obedience,  and  was  humility.  The  life  that  He 
laid  down  was  at  His  free  disposal  as  never  any 
other  life  of  man  had  been,  for  as  the  Father  hath 
life  in  Himself,  so  hath  He  given  to  the  Son  to 
have  life  in  Himself — it  was  the  very  Prince  of 
life  whom  our  sins  crucified;  that  life  could  only 
overflow  to  us  through  death,  and  so  He  freely 
died.''  He  was  at  ever\-  moment  of  the  Passion  the 
master  of  His  fate  and  the  controller  of  His  cir- 

1  St.  John  x.  17,  1 8.  -  Phil.  ii.  8. 

3  St.  John  v.  26  ;    Acts  iiu  15. 
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cumstance.  What  men  designed  for  evil,  Christ 
freely  suffered  as  God's  messenger  of  highest  good. 
Third,  this  death  of  Jesus  Christ,  at  once  so 
necessary  and  so  wholly  free,  was  death  for  us.  It 
had  a  purely  sacrificial  character — it  always  is  pre 
sented  in  the  Scripture  as  having  the  most  intimate 
connection  with  forgiveness  of  our  sins.  He  is 
Propitiation — it  is  His  blood  that  cleanses,  His 
blood  that  purchases  and  purifies.  We  have  re 
demption  through  His  blood,  even  the  forgiveness 
of  our  sins.  He  washed  us  or  loosed  us  from  our 
sins  in  His  own  blood.  Without  the  blood- 
shedding  is  no  remission.1  The  Cross  must  be 
the  Christian's  only  glory.  The  Bible  is  explicit 
on  this  point,  expressed  so  simply  in  the  children's 
hymn — 

"  He  died  that  we  might  be  forgiven, 

He  died  to  make  us  good, 
That  we  might  go  at  last  to  heaven, 
Saved  by  His  precious  blood." 

The  sacrificial  nature  of  the  Saviour's  death 
must  constantly  be  borne  in  mind  when  we  observe 
with  what  a  sensitive  recoil  He  shrank  from  it, 
with  what  a  bitter  sorrow  it  weighed  down  His  soul. 
His  was  no  ordinary  death,  no  simple  martyrdom, 
for  by  the  grace  of  God  He  tasted  death  for  every 
man ;  He  overcame  it,  and  destroyed  it  and  him 
who  had  the  power  over  it,  and  shed  fresh  light  on 
life  and  incorruption.  That  single-handed  conflict 

1  i  John  i.  7,  ii.  2  ;   I   Pet.  i.  18,  19  ;  Titus  ii.   14  5  Eph.  i.  7  ; 
Rev.  i.  5  ;  Hebrews  ix.  22  ;  Gal.  vi.  14. 
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with  man's  last  and  greatest  enemy  was  some 
thing  which,  in  its  terrible  intensity,  no  other  soul 
of  man  could  ever  share. 

Christ  bore  the  brunt  of  war  that  we  might  have 
the  fruits  of  victory.  He  plucked  the  sting  that  we 
might  fear  no  evil. 

"  O  awful  in  Thy  woe  ! 
With  unaverted  eye 
Thou  meetest  all  the  storm ; 
Thou  wilt  feel  all,  that  Thou  may'st  pity  all; 
And  rather  wotildst  Thou  wrestle  with  strong  pain, 
Than  overcloud  Thy  soul, 

So  clear  in  agony, 
Or  lose  one  glimpse  of  heaven  before  the  time. 

0  most  entire  and  perfect  Sacrifice, 

Renewed  in  every  pulse, 

That  on  the  tedious  Cross 
Told  the  long  hours  of  death,  as  one  by  one 
The  life-strings  of  that  tender  heart  gave  way."  l 

We  have  now  got  as  far  as  this  in  our  considera 
tion  of  the  Saviour's  Passion. 

It  was  a  foreordained  necessity  in  the  eternal 
counsels  of  Divine  wisdom — those  counsels  par 
tially  revealed  to  men  in  ancient  type  and  pro 
phecy — that  when  He  came  to  earth  the  Christ 
should  suffer  death. 

Christ  in  the  perfect  freedom  of  unfettered  love 
yielded  Himself  to  that  Divine  necessity,  and  for 
the  joy  of  saving  us  endured  the  Cross,  despising 
the  shame,  and  is  set  down  on  the  right  hand  of 
the  throne  of  God. 

That  free,  yet  necessary,  death  of  Christ  has  a 

1  Keble's  Christian  Year,  "  Monday  before  Easter." 
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distinctly  sacrificial  character — it  was  on  our  behalf, 
in  order  that  our  sins  might  be  forgiven. 

Can  we  get  any  further  in  this  great  inquiry  ? 
Can  we  throw  any  fuller  light  upon  the  difficulties 
that  so  frequently  suggest  themselves  ?  The 
whole  transaction  is  full  of  paradox  and  wonder. 
We  may,  for  instance,  ask — 

Is  God  angry  with  sin  ?  or  is  what  we  describe 
as  His  anger  only  another  name  for  our  unworthy 
fright — so  that  if  once  that  foolish  fright  were  con 
quered,  there  would  remain  no  obstacle  to  the  free 
ingress  of  the  Lord's  unclouded  love?  In  other 
words,  when  Christ  is  named  as  our  Propitiation- 
is  it  implied  that  what  He  does  for  us  changes  the 
disposition  of  God's  heart  to  us,  or  only  that  it 
changes  the  disposition  of  our  hearts  to  Him  ? 

Well  !  God  is  love — that  is  the  final  fact,  and  at 
the  root  of  everything.  God,  even  after  men  had 
sinned,  had  still  respect  unto  the  work  of  His  own 
hands ;  the  whole  Atonement  is  the  immediate  result 
and  outcome  of  God's  free  love — the  love  of  God 
the  Father  as  much  as  the  love  of  God  the  Son,  they 
went  both  of  them  together.  "  God  so  loved  the 
world,  that  He  gave  His  only  begotten  Son,  to  the 
end  that  whosoever  believeth  in  Him  should  not 
perish,  but  have  everlasting  life."  "  We  love  Him 
only  because  He  first  loved  us."  1 

That  is  one  side  of  the  truth.  But  love  does  not 
exclude  the  thought  of  anger  :  a  father  may  be 
angry  with  his  child,  and  sometimes  ought  to  be, 
1  St.  John  iii.  16  ;  i  John  iv.  19. 
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for  anger  against  evil  is  an  element  of  goodness, 
and  the  more  we  care  for  any  persons  the  more 
\ve  must  be  vexed  when  they  come  short  in  any 
way  of  what  we  hoped  in  them.  The  Holy  Scrip 
ture  undoubtedly  presents  to  us  God  as  at  enmity 
with  sinners,  not  simply  sinners  as  at  enmity  with 
God;  and  the  Passion  of  the  Saviour  as  not  simply 
a  bringing  of  men  nearer  God,  but  also  a  bringing 
of  God  nearer  men — a  rendering  it  possible  for  God 
to  dwell  among  them  without  destroying  them. 

Again,  it  may  be  pertinently  asked— 

How  could  the  wrath  of  God  rest  on  His  Son, 
just  at  the  moment  of  that  Son's  supreme  self- 
sacrifice  ?  and  how  could  God  become  appeased 
toward  men  just  when  the  wickedness  of  men  dis 
played  itself  in  all  its  worst  delinquencies  ? 

Can  we  be  justified  in  transferring,  as  is  often 
done,  the  prophet's  plaint  about  Jerusalem  to 
Christ  upon  His  Cross  at  Calvary— 

"  Is  it  nothing  to  you,  all  ye  that  pass  by?  be 
hold,  and  see  if  there  be  any  sorrow  like  unto  My 
sorrow,  which  is  done  unto  Me,  wherewith  the  Lord 
hath  afflicted  Me  in  the  day  of  His  fierce  anger."  1 

I  think  that  we  can  only  do  so,  if  we  restrict  the 
last  phrase  to  the  meaning — in  the  day  of  His  fierce 
anger  against  sin — for  the  anger  against  Christ  on 
Calvary  was  Satan's  anger  and  man's  anger,  but 
surely  not  God's.  God  permitted  the  whole  burden 
of  our  sin  to  rest  on  Him,  but  He  was  never  angry 
with  Him  on  Whom  it  rested. 

1   Lam.  i.  12. 
4 
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Or,  we  may  ask  again,  how  can  God  Who,  as 
the  Judge  of  all  the  earth  is  fountain-head  of 
justice,  and  Whose  eyes  run  to  and  fro  through 
all  the  earth  to  show  Himself  valiant  on  behalf 
of  those  whose  heart  is  perfect  towards  Him,  and 
therefore  Who  can  never  be  deceived,  impute  to 
Jesus  sins  that  were  not  His,  and  to  ourselves  a 
righteousness  that  is  not  truly  ours  ?  Did  He  not 
tell  us  by  His  prophet :  "  Woe  unto  them  that  call 
evil  good  and  good  evil,  that  put  darkness  for 
light  and  light  for  darkness,  that  put  bitter  for 
sweet  and  sweet  for  bitter  "  ?  l 

What  place,  then,  can  there  be  in  God's  good 
moral  government  for  any  legal  fiction  of  imputed 
righteousness  ? 

Before  attempting  a  reply  to  this,  perhaps  we 
should  go  back  a  little  further.  To  understand 
aright  the  nature  of  a  remedy  one  needs  some 
truthful  diagnosis  of  the  evil  to  be  healed.  Men's 
views  of  the  Atonement  are  very  much  conditioned 
by  their  views  of  sin.  The  Cross  of  Christ  throws 
light  upon  our  sin,  our  sin  in  turn  throws  light 
upon  the  sacrifice  of  Jesus.  There  is  a  living 
correspondency  between  these  two.  The  Cross  is 
the  expression  of  God's  love  in  closest  contact  with 
man's  wickedness. 

What,  then,  is  sin  ? 

It  is  transgression  of  the  law ;  as  such  it  carries 
with  it  sense  of  guilt  and  fear  of  punishment.  It 
is  a  missing  of  the  mark;  as  such  it  is  a  weakening 
1  Isa.  v.  20. 
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of  the  moral  nature — the  will  of  man  is  partly 
paralyzed  and  loses  full  control,  his  nature  is 
diseased,  the  harmony  of  all  its  parts  is  broken, 
the  lower  rise  against  the  higher  in  rebellion — it 
is  not  that  all  traces  of  all  good  are  utterly  destroyed 
in  him,  he  still  bears  traces  of  his  Maker's  image, 
but  they  are  blurred  and  darkened.  And  man  can 
never  by  himself  come  back  to  God,  because  his 
will,  debilitated  by  his  sin,  is  insufficient  to  sustain 
the  effort;  and  even  if  it  could,  he  has  no  offering 
to  bring  that  in  itself  is  worthy  cf  acceptance — his 
very  best  desires  and  performances  are  tainted  or 
made  nugatory  by  his  former  failures.  "  For  who 
soever  shall  keep  the  whole  law7  and  yet  offend  in 
one  point  he  is  guilty  of  all."  1 

"  Not  for  our  sins  alone, 

Thy  mercy,   Lord,  we  sue  ; 
Let  fall  Thy  pitying  glance 

On  our  devotions  too  : 
What  we  have  done  for  Thee, 

And  what  we  think  to  do. 

The  holiest  hours  we  spend 

In  prayer  upon  our  knees  ; 
The  times  when  most  we  deem 

Our  songs  of  praise  will  please. 
Thou  Searcher  of  all  hearts, 

Forgiveness  pour  on  these." 

Left  to  themselves,  however  men  might  often 
yearn  for  better  things,  they  would  appear  to  have 
no  remedy,  no  prospect  other  than  progressive 
downfall.  Adam  begat  a  son  in  his  own  image, 
after  his  own  likeness,  and  the  stream  would  never 
1  St.  James  ii.  10. 
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have  been  able  to  rise  above  the  fountain,  however 
it  might  fall  away  below  it. 

This  was  the  state  of  things  God,  by  the  mission 
of  Christ  Jesus,  meant  to  remedy,  well  knowing, 
since  He  rightly  gauged  the  evil,  at  what  expense 
alone  it  could  be  cured. 

If  Christ  had  simply  lived  His  life  of  perfect 
purity,  and  then  retired  without  dying  to  His 
Father's  home  :  it  would  have  been  a  lonely  splen 
dour,  at  which  we  should  have  gazed  in  an  amazed 
bewilderment  of  impotent  desire ;  but  we  should 
have  been  powerless  to  share  its  goodness  and 
clasp  its  comfort  to  our  very  souls. 

That  perfect  life  was  sent  into  the  world — that 
life  completely  human,  yet  completely  pure;  that 
life  which  was  God  rendered  visible  in  terms  of 
our  humanity ;  and  all  that  followed  was  foreseen 
as  the  inevitable  outcome.  There  was  nothing  what 
ever  arbitrary,  fictitious  or  mechanical  about  the 
ransom  paid  for  us — the  love  of  God  and  sin  of 
man  were  brought  completely  face  to  face,  and  each 
displayed  its  proper  nature  to  the  final  issue. 

The  holy  life  of  Jesus  was  God's  worthy  challenge 
to  mankind's  complete  allegiance,  but  God  fore 
knew  it  would  be  disregarded. 

The  strangeness  of  its  beauty  might  waken  inter 
est  and  pique  men's  curiosity,  but  then  the  bright 
ness  of  its  light  poured  in  upon  their  darkness  and 
provoked  resentment — men  loved  the  darkness 
rather  than  the  light,  because  their  deeds  were  evil ; 
they  were  perplexed  and  dazzled  by  the  light,  and 
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struck  out  blindly  in  their  shame  and  anger.  The 
Cross  was  the  inevitable  sequel,  unless  God  had 
been  willing  to  desert  His  children,  and  retire 
baffled  by  the  obstinate  malignity  of  evil.  But 
this  He  would  not,  could  not  do. 

God,  having  loved  us,  loved  us  to  the  end,  and 
in  the  Cross  that  love  attained  its  climax  against 
the  background  of  man's  deepest  baseness.  The 
death  of  Christ  could  move  men  where  His  life  had 
failed  to  do  so ;  it  challenged  their  attention  with 
yet  louder  call,  and  it  subdued  them  more  effectively 
to  true  repentance  by  its  gracious  tenderness.  Here 
was  the  love  of  God  made  manifest  indeed.  We  love 
those  not  only  and  not  even  the  most  from  whom 
we  get  advantage ;  is  it  not  rather  those  to  whom 
we  can  do  good  who  are  the  closest  to  our  heart's 
affection  ?  Thus  was  the  wounded  traveller  made 
dear  to  the  Samaritan.  And  men  feel  rightly  that 
God,  Who  has  thus  visited  His  people  with  the  love 
of  His  self-sacrifice,  must  be  brought  near  them  by 
the  very  fact  of  His  so  acting.  Not  only  are  they 
brought  and  drawn  to  Him  by  cords  of  everlasting 
love,  but  He  to  them — there  is  a  mutual  attrac 
tion  in  place  of  the  inherent  mutual  repulsion  of 
holiness  and  sin;  and  men  are  driven  from  the  sin, 
which  showed  so  vilely  in  the  Lord's  undoing,  to 
seek  salvation  in  that  Lord  Himself,  Who  prayed 
upon  the  Cross — 

"  Father,  forgive  them,  for  they  know  not  what 
they  do."  i 

1  St.  Luke  xxiii.  34. 
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The  Cross  is  thus  the  supreme  illustration  both 
of  the  love  of  God  and  hatefulness  of  sin. 

Nor  is  this  all,  for  in  the  Cross  are  seen  not 
only  all  the  possibilities  of  human  sin,  but  all  the 
possibilities  of  human  holiness.  Christ  rendered 
back,  as  man  to  God,  a  full  and  adequate  response 
to  all  His  love,  a  perfect  and  unquestioning  obedi 
ence.  He  died  for  us,  and  God  in  Him  can  look 
on  all  the  human  race  with  satisfaction,  so  far  as 
they  are  joined  with  Him  by  faith  and  summed  up 
in  His  single  Person.  His  life,  set  free  by  death, 
was  made  available  for  our  salvation. 

That  is  what  Jesus  meant  \vhen  He  said — 

;'  Except  a  corn  of  wheat  fall  into  the  ground  and 
die,  it  abideth  alone  :  but  if  it  die,  it  bringeth  forth 
much  fruit." 

Christ  by  His  perfect  sympathy  with  human 
kind  bore  all  our  sins  and  sufferings.  He  felt 
acutely  for  our  guilt,  even  to  bearing  a  portion  of 
its  penalty ;  the  shame,  the  sorrow,  the  humiliation 
of  our  nature  with  which  He  was  so  thoroughly 
identified,  all  but  the  sense  of  personal  wrrongdoing, 
but  that  in  all  the  work  of  our  redemption  He 
could  not  feel.  Thus  Scripture  never  says  He  bore 
our  punishment.  With  this  one  reservation,  which 
has  a  real  importance,  we  may  say  truly  that  He 
was  our  substitute.  Again,  the  wrath  of  God  on 
Calvary  burnt  fiercely  against  sin  for  its  consump 
tion,  but  never  rested  on  the  Son  of  His  own  love; 
Christ  bore  all  else  for  us,  but  that  He  could  not 
bear — rather  He  stood  between  us  and  that  wrath 
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of  God.  The  mystery  of  His  strange  words  of 
dereliction  on  the  Cross  is  very  great,  but  what 
ever  be  the  nature  of  the  darkness  that  then  over 
shadowed  Him,  it  certainly  was  not  the  darkness 
of  the  lost  in  hell. 

Here  we  must  stop  for  the  present,  though  there 
are  many  questions  we  have  scarcely  touched.  In 
the  next  lecture  we  may  say  something  on  the 
Lord's  imputed  righteousness,  and  on  the  work  of 
His  Atonement  in  linking  men  together  in  their 
common  faith. 


IV 

"There  is  one  body,  and  one  Spirit,  even  as  ye  are  called  in 
one  hope  of  your  calling  ;  one  Lord,  one  faith,  one  baptism,  one 
God  and  Father  of  all,  Who  is  above  all,  and  through  all,  and 
in  you  all.  But  unto  every  one  of  us  is  given  grace  according 
to  the  measure  of  the  gift  of  Christ." — Eph.  iv.  4-7. 

THIS  lecture  is  to  be  principally  occupied  with 
the  consideration  how  God  in  His  infinite  love, 
having  joined  men  to  Himself  in  Christ,  in  Christ 
also  must  unite  men  with  one  another. 

But  before  proceeding  to  this  part  of  our  subject 
a  little  more  should  be  said  about  the  Lord's  obedi 
ence  to  death  for  us,  its  value  and  necessity,  which 
was  the  topic  of  our  thought  in  the  preceding 
lecture.  Without  attempting  a  complete  philo 
sophy  of  the  Atonement,  there  are  three  lines  of 
thought  on  which  our  minds  may  safely  travel. 

First,  the  death  of  Christ  upon  the  Cross  was 
the  most  perfect  revelation  of  the  persistent  and 
undying  love  of  God  to  us. 

Second,  the  death  of  Christ  upon  the  Cross  was 
the  completest  demonstration  possible  of  the  in 
herent  hatef ulness  of  evil.  The  sin  of  the  whole 
world — including  whatsoever  you  and  I  have  done 
amiss — was  there  brought,  as  it  were,  together,  and 
laid  in  all  its  weight  upon  the  Sinless  One,  and 
seen  in  its  true  colours  in  the  pure  light  of  His 
holiness. 

--6 
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It  is  not  always  easy  for  us  to  realize  this.  The 
Passion  of  the  Saviour  appears  to  stand  outside  our 
personal  experience,  and  to  have  no  intimate  con 
nection  with  our  immediate  sin.  We  are  inclined 
to  think,  perhaps,  if  not  to  say,  "  The  Jews  indeed 
killed  Jesus,  but  I  am  not  responsible;  I  know  I 
am  not  perfect,  but  I  did  not  do  that."  When  Jesus 
prayed,  "  Father,  forgive  them,  for  they  know  not 
what  they  do,"  we  see  the  beauty  of  the  prayer  as 
it  concerned  the  Roman  soldiery,  whose  rough 
hands  were  there  laid  on  Him,  but  find  it  hard  to 
say  with  absolute  conviction — 

"  For  me  was  that  compassion, 

For  me  that  tender  care  ; 
I  need  His  wide  forgiveness 
As  much  as  any  there. 

It  was  my  pride  and  hardness 
That  hung  Him  on  the  Tree, 

Those  cruel  nails,  Lord  Jesus, 
Were  driven  in  by  me." 

To  get  a  clear  impression  of  all  this  we  have  to 
trace  in  detail  how  those  who  crucified  the  Lord, 
or  indirectly  added  to  His  sufferings  when  crucified, 
were  not  especial  monsters  of  iniquity,  but  simply 
specimens  of  average  humanity,  the  best  that  then 
existed ;  and  that  the  evil  that  was  in  them — the 
very  same  that  is  in  us — was  simply  focussed  upon 
Jesus  in  that  brief  day  of  Satan's  seeming  triumph, 
and  wrought  its  natural  effect.  Can  we  assert  writh 
any  sober  confidence  that  we  should  have  done 
better  than  some  there,  had  we  been  on  the  scene  ? 

That  possibly  is  why,  at  least  one  reason  why,  a 
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simple  death  was  not  sufficient ;  it  must  be  the  death 
of  the  Cross,  for  only  through  the  ignominy  of  that 
shame  could  all  the  hatefulness  of  human  sin  be 
made  completely  clear. 

Third,  the  death  of  Christ  upon  the  Cross  is  the 
supreme  example  of  a  perfect  human  righteousness 
— a  righteousness  inestimably  precious  because  ex 
posed  to  every  test  conceivable,  and  coming  forth 
triumphant  from  them  all ;  not  a  secluded  and  a 
sheltered  purity,  but  purity  in  closest  contact  with 
all  human  sin  and  shame  and  suffering,  and  yet 
persistently  immaculate. 

This  absolute  obedience  and  perfect  righteous 
ness  was  offered  up  to  God  by  Christ  as  man,  and 
on  behalf  of  men,  and  in  so  far  as  we  can  shelter 
under  it  and  find  our  lot  and  part  in  it,  God  can 
regard  us  also  with  complacency. 

"  Look,  Father,  look  on  His  anointed  face, 

And  only  look  on  us  as  found  in  Him  : 

Look  not  on  our  misusings  of  Thy  grace, 

Our  prayer  so  languid,  and  our  faith  so  dim  : 
For,  lo  !  between  our  sins  and  their  reward 
We  set  the  Passion  of  Thy  Son,  our  Lord." 

Is  it  correct  to  say,  as  some  have  said,  that  Jesus 
offered  up  to  God  on  our  behalf,  not  merely  a  com 
plete  obedience,  but  perfect  penitence  ?  We  may, 
indeed,  assert  that  Jesus  showed,  as  only  spotless 
human  nature  could,  an  absolute  aversion  from  all 
evil,  a  perfect  sensibility  to  all  its  shame  and  degra 
dation,  and  an  unutterable  sorrow  for  its  sadness. 
But  something  more  than  this  is  needed  to  con- 
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stitute  the  essence  of  true  penitence — there  must  be 
consciousness  of  personal  demerit ;  that  Christ 
could  never  have. 

By  His  complete  obedience  in  sin-bearing  He 
brought  true  penitence  within  our  reach ;  but,  how 
soever  intimate  His  oneness  with  ourselves,  Scrip 
ture  language  never  justifies  us  in  asserting  that 
He  offered  a  true  penitence  to  God  on  our  behalf. 
He  gave  Himself ;  He  offered  a  complete  obedience ; 
He  bore,  as  none  other  could  do,  the  whole  great 
burden  of  our  sin  upon  Him ;  He  opened  out  to  us 
the  possibility  of  true  repentance ;  but  He  could  not 
repent  on  our  behalf,  because  He  had  no  sin  from 
which  to  turn,  but  still  continued  in  His  very  sin- 
bearing  holy,  harmless,  undefiled  and  separate  from 
sinners. 

He  was  baptized  for  us  and  died  for  us,  and 
baptism  and  death  have  penitential  aspects — as 
being  one  with  us,  He  used,  one  must  suppose,  the 
penitential  psalms  in  public  worship— but  both  His 
baptism  and  death  were  marked  by  a  distinction 
of  their  own  :  aloofness  from  all  sense  of  personal 
demerit.  And  so,  too,  in  His  worship  He  knew 
the  Father  always  heard  Him,  because  He  always 
did  the  things  that  pleased  Him. 

This  being  so,  it  is  not  wise  or  scriptural  to  say 
He  offered  penitence  to  God  on  our  behalf.  What 
ever  elements  of  truth  that  statement  covers,  it 
somewhat  more  than  covers  them — it  somewhat 
blurs  the  truth  that  He  was  separate  from  sinners. 

We  are  thus  brought  back  to  the  question  which 
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we  raised  but  did  not  fully  answer  in  our  former 
lecture :  How  can  the  righteous  God  impute  to 
Jesus  sins  that  were  not  His?  and  to  ourselves  a 
righteousness  that  is  not  truly  ours?  What  place 
is  there  in  God's  good  moral  government  for  any 
legal  fiction  of  imputed  righteousness  ?  The  minds 
of  Christian  people  are  frequently  confused  upon 
this  point,  until  they  sometimes  almost  come  to 
argue,  Christ  has  obeyed,  and  therefore  I  need 
not  obey;  because  His  merits  stand  for  mine,  and 
are  imputed  to  me,  and  I  have  only  to  believe  in 
Him.  I  trust  in  faith,  not  works;  am  justified  by 
faith  alone — to  trust  in  works  would  cause  me  holy 
horror !  Unhappily,  it  is  extremely  easy  to  say 
that  we  believe  in  Christ,  and  if  we  say  it  often  we 
shall  come  to  think  it  true ;  and  there  are  never 
wanting  teachers  who  would  have  us  think  that  if 
we  are  assured  that  we  believe  in  Jesus  Christ,  then 
our  salvation  is  sufficiently  secured.  The  merits  of 
the  Lord  will  stand  for  ours,  our  faith  alone  will 
save  us.  This  is  a  very  easy  and  make-believe 
religion,  but  it  plays  simple  havoc  with  that  holi 
ness  without  which  Scripture  tells  us  that  none 
shall  see  the  Lord. 

Of  course,  the  only  lawful  argument  is  this : 
Christ  has  obeyed,  and  therefore  I  too  must  obey, 
unless  I  would  be  sundered  from  all  life  in  Him,  for 
if  I  do  not  share  His  spirit  of  obedience,  then  I  am 
none  of  His. 

It  is  not  meant  that  there  can  never  be  a  right 
assurance.  St,  Paul,  at  least  in  his  last  years,  was 
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thoroughly  persuaded  of  his  own  salvation.  But 
we  can  say  that  our  assurance  is  not  the  true  test; 
it  may  be  impudence,  or  simple  self-deception,  and 
God  tries  the  heart. 

In  Christ's  great  parable  of  judgment  were  not 
those  placed  upon  the  left  hand  more  confident  (at 
least  as  confident)  of  their  own  rectitude  as  those 
placed  on  the  right  ? 

If  faith  alone  can  save  us  to  the  exclusion  of  all 
works,  how  is  it  that  the  Lord  Llimself  describes 
faith  as  itself  a  work  :  "  This  is  the  work  of  God 
that  ye  believe"?  Faith  is  a  moral  quality,  and 
calls  for  moral  effort. 

*  The  whole  life  of  the  Christian  (says  the  late 
Professor  Birks)  is  a  progress  between  two  limits, 
a  starting  point  and  a  goal ;  his  first  entrance  into 
the  favour  of  God  as  a  subject  here  of  the  kingdom 
of  grace,  and  his  open  and  public  acceptance  in  the 
day  of  glory.  Faith  is  the  initiatory,  and  love  the 
final  and  perfective  grace.  The  Lord  shuts  out 
none  from  His  favour  now  in  whom  there  is  the 
least  spark  of  true  and  genuine  faith,  which  is  the 
seed  of  a  divine  life  in  the  soul  of  man.  He  will 
admit  none  to  the  presence  of  His  glory  hereafter 
in  whom  His  own  image  is  not  restored  in  true  and 
perfect  love.  Faith  alone  justifies  now,  in  that 
faith  alone  ushers  us  into  the  kingdom  of  grace. 
The  door  is  in  its  hand.  It  is  the  door  of  faith, 
and  no  other  grace  or  work  is  required  to  open  it. 
But  when  the  door  is  opened  and  the  soul  has 
entered  into  the  chambers  of  grace,  the  holy  and 
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righteous  Judge  has  respect  impartially  to  every 
fruit  of  the  spirit  and  every  development  of  the 
inward  life  of  grace  in  continuing  to  bestow  His 
favour  upon  men.  And  the  fuller  measure  of  it 
is  expressly  reserved  till  the  work  of  their  moral 
recovery  is  complete,  and  the  full  restoration  of 
their  soul  to  the  Divine  image  is  consummated  by 
the  act  of  final  and  complete  adoption,  the  redemp 
tion  of  the  body  in  the  great  day  of  resurrection."  1 

Christ  died  upon  the  Cross  that  we  might  share 
His  risen  life  of  holiness,  that  it  might  be  imparted 
and  not  merely  imputed  to  us. 

So  far  as  there  is  imputation  of  Christ's  righteous 
ness,  although  the  phrase  is  not  to  be  discovered 
in  the  Holy  Scriptures,  it  simply  springs  from 
God's  high  quality  of  patient  foresight. 

He  looks  on  us  not  merely  as  we  are,  but  as  we 
shall  be  when  His  grace  has  had  its  perfect  work  in 
us.  He  sees  the  oak-tree  in  the  little  acorn.  He 
views  the  end  from  the  beginning,  and  this  is  not 
untrue  or  legally  fictitious,  it  is  a  necessary  out 
come  of  His  larger  vision. 

God,  then,  does  not  impute  Christ's  righteous 
ness  to  any  man,  save  in  so  far  as  it  is  really  found 
in  him,  and  gaining  mastery,  and  on  its  way  to 
perfect  victory,  save  in  so  far,  that  is,  as  he  is  made 
partaker  of  Christ's  life.  God  is  a  righteous  judge, 
and  judges  righteous  judgment.  So,  too,  God 
never  in  strict  parlance  imputes  our  sins  to  Jesus. 

God  did,  indeed,  allow  Him  to  be  made  sin  for 
1  Prof.  ^\v\^s  Justification  and  Imputed  Righteousness^^.  79-80. 
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us,  Who  knew  no  sin  that  we  might  be  made  the 
righteousness  of  God  in  Him ;  that  is,  God  suffered 
us  to  number  Christ  with  the  transgressors,  and 
when  we  wickedly  imagined  that  He  was  such  an 
one  as  we  ourselves  in  moral  shortcoming,  God  did 
not  interpose  to  stay  our  action;  but  He  Himself 
did  not  become  a  party  to  our  moral  judgment.  He 
is  unchangeable,  and  took  unchangeable  delight  in 
all  Christ's  moral  action.  God  was  not  angry 
with  the  Lord  because  He  gave  Himself  to  bear  our 
sin,  for  that  is  why  He  has  exalted  Him  and  given 
Him  the  name  above  all  other  names,  that  at  the 
name  of  Jesus  every  knee  should  bow,  of  things  in 
heaven  and  in  earth,  and  that  every  tongue  should 
confess  that  Jesus  Christ  is  Lord  to  the  glory  of 
God  the  Father. 

God  has  from  first  to  last  a  vision  perfectly  un- 
dimmed  of  moral  values.  There  is  no  make- 
believe,  no  unreality,  no  mere  fictitious  righteous 
ness  about  His  great  salvation.  It  is  no  mere 
transaction  in  a  great  court  of  appeal,  whereby  we 
gain  a  formal  judgment  of  acquittal  and  impunity, 
however  legal  terms  may  illustrate  some  features  of 
His  action ;  it  is  the  perfect  yielding  of  Himself, 
through  Christ,  to  be  the  secret  and  the  soul  of 
our  recovered  holiness.  It  is  the  silent,  ceaseless 
pressure  of  His  life  on  ours  by  way  of  moral  influ 
ence — His  life  as  perfectly  revealed  to  us  in  Jesus. 

Christ  did  not  die  for  us  that  He  might  gain 
for  us  a  full  impunity  from  every  consequence  of 
our  wrongdoing.  The  saintliest  of  Christian  men 
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and  women  still  suffer  and  still  die  because  of  sin. 
He  died  that  we  might  be  partakers  of  His  own 
divine  nature,  having  escaped  the  corruption  that 
is  in  the  world  through  lust.  A  fellowship  with 
Him,  community  of  moral  nature,  and  not  com 
plete  impunity  for  all  misdeeds,  is  what  He  came 
to  offer  us. 

"  He  died  that  we  might  be  forgiven, 
He  died  to  make  us  good." 

And  so  we  come  to  our  last  topic,  the  social 
aspect  of  the  Lord's  Atonement,  the  moulding  of 
mankind  upon  one  common  pattern,  the  pattern  of 
His  holiness;  the  blending  of  mankind  into  one 
fellowship,  the  fellowship  with  Him,  their  common 
Llead.  And  here  we  need  to  be  reminded  of  what 
was  said  at  the  beginning  of  these  lectures,  that 
though  the  work  of  mediation  is  the  special  office 
of  Christ  Jesus,  the  whole  three  Persons  of  the 
Trinity  are  equally  engaged  in  our  redemption. 

If  we  allow  of  any  severance  between  the  work 
of  Father  and  of  Son  we  quickly  fall  into  confu 
sion  ;  and  if  we  allow  of  any  severance  between  the 
work  of  God  the  Son  and  God  the  Holy  Ghost, 
we  quickly  fall  into  confusion  also. 

The  life  which  Jesus  freely  yielded  for  us,  He 
resumed  on  the  third  day  in  higher  form  and 
carried  to  the  Father's  throne  :  He  went  there  in 
our  human  nature,  unstained  by  sin  and  perfected 
through  suffering,  accepted  and  approved  of  God. 
As  once  He  died  upon  the  Cross  for  us,  so  He 
appeareth  in  the  presence  of  God  for  us,  and  ever 
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liveth  to  make  intercession  for  us.  He  is  our 
Advocate,  He  is  our  great  High  Priest  Who  has 
passed  through  the  heavens,  He  is  propitiation  for 
our  sins,  He  is  1  the  Lamb  which  is  in  the  midst 
of  the  throne,  the  Restful  Conqueror,  the  Fore 
runner,  He  Who  has  gone  before  to  make  ready 
our  place;  and  so,  although  in  one  sense  the 
work  of  Jesus  was  completed  on  Mount  Calvary, 
and  He  made  there  (by  His  one  oblation  of  Him 
self  once  offered)  a  full,  perfect,  and  sufficient 
sacrifice,  oblation,  and  satisfaction,  for  the  sins 
of  the  whole  world;  yet  in  another  sense  that 
work  is  made  effective  by  His  risen  power,  for 
it  is  no  dead  Christ  we  worship,  but  one  Who 
liveth  and  was  dead,  and  is  alive  for  ever 
more,  Amen,  and  has  the  keys  of  death  and 
of  hell.2  And  this  exalted  spiritual  life  of  Jesus 
that  pleads  for  us  with  God  in  highest  heaven, 
is  not  a  life  removed  beyond  our  present  reach 
and  cognizance.  Nay,  rather,  by  its  very  exalta 
tion  it  is  brought  nearer  to  us  than  it  ever  was 
before.  "  I  will  not  leave  you  orphans,"  He  said 
to  His  disciples,  "I  am  coming  to  you;"3  and 
by  His  Spirit  Jesus  comes  to  us,  communicates 
His  risen  life  to  us,  and  pleads  not  merely  for  us, 
but  within  us  on  behalf  of  God.  This  He  most 
certainly  foresaw  before  He  suffered,  and  knowing 
it  would  be  so  was  content  to  die. 

1  John  ii.  i,  2  ;  Heb.  iv.  14;  Rev.  vii.   17  ;  Heb.  i.  13,  vi.  20  ; 
St.  John  xiv.  2,  3. 

2  Rev.  i.  1 8.    '  •"•  St.  John  xiv.  18. 
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And  thus  God's  Holy  Spirit,  the  Spirit  of  the 
Father  and  the  Son,  completes  the  unifying  work 
of  Christ's  redemption. 

St.  Paul,  in  his  epistles,  is  very  careful  to  insist 
upon  this  truth.  "  I  therefore,  the  prisoner  of  the 
Lord,  beseech  you  to  walk  worthy  of  the  vocation 
wherewith  ye  are  called,  with  all  lowliness  and 
meekness,  with  longsufTering,  forbearing  one 
another  in  love;  endeavouring  to  keep  the  unity  of 
the  Spirit  in  the  bond  of  peace.  There  is  one  body, 
and  one  Spirit,  even  as  ye  are  called  in  one  hope 
of  your  calling,  one  Lord,  one  faith,  one  baptism, 
one  God  and  Father  of  all,  Who  is  above  all,  and 
through  all,  and  in  you  all."1  "  For  ye  are  all  sons 
of  God  through  faith  in  Christ  Jesus.  For  as 
many  of  you  as  were  baptized  into  Christ  did  put 
on  Christ.  There  can  be  neither  Jew  nor  Greek, 
there  can  be  neither  bond  nor  free,  there  can  be  no 
male  and  female,  for  ye  are  all  one  man  in  Christ 
Jesus."2 

Dr.  Westcott  concluded  his  last  visitation  charge 
to  his  whole  diocese,  in  which  he  was  reviewing 
the  trend  of  modern  thought,  with  these  striking 
words — 

"  If  I  were  to  choose  a  motto  for  the  coming  age, 
I  should  say  that  its  work  and  its  hope  lie  in 
applying  to  every  relation  of  life  the  truth  which 
is  now  dawning  upon  us,  '  Ye  all  are  one  man 
in  Christ  Jesus,' — in  that  unity  lies  the  consecra- 

1  Eph.  iv.  i  ft'.  2  Gal.  iii.  26-28  (R.V.). 
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tion  of  individuality  to  corporate  service,  the  final 
harmony  of  the  two  lessons  learnt  separately  in 
the  past  history  of  Christendom."  1 

This  message  of  the  unity  of  men  in  Christ  is 
full  of  hope  and  gladness.  We  live  too  much  as 
if  we  were  shut  in  between  the  narrow  hedges; 
our  spiritual  outlook  is  too  personal,  or  at  the  best 
parochial ;  we  want  the  freedom  of  the  sunlit,  wind 
swept  hillside,  with  its  bright  outlook  upon  wider 
spaces.  Lord  Rosebery,  the  other  day  in  Scotland, 
was  giving  a  delightful  lecture  to  young  children 
upon  our  national  flag,  and  he  described  how,  as 
the  kingdom  was  united,  the  cross  of  St.  Andrew 
of  Scotland  was  superimposed  upon  the  cross  of 
St.  George,  and  the  cross  of  St.  Patrick  of  Ireland 
was  superimposed  upon  both.  Is  there  not  here 
a  parable  ?  "Ye  all  are  one  man  in  Christ  Jesus." 
Each  nationality  brings  in  its  special  contribution 
all  to  one  common  service  under  Christ. 

That  is  the  national  and  the  imperial  ideal, 
whatever  imperfections  mark  its  practice.  Our 
State,  thank  God,  is  still  a  Christian  State, 
although  the  members  of  our  Parliament  need  be 
no  longer  members  of  the  nation's  Church,  or 
even  individually  Christians.  Yet  there  is  still  a 
common  element  of  Christianity,  which  gives  us 
our  stability  and  moral  influence.  And  if  we 
Churchmen  cannot  always  quite  get  our  own  way 
— perhaps  it  is  not  right  we  should,  and  it  is  largely 
our  own  fault  for  not  knowing  what  way  we  want 
1  Westcott's  Lessons  from  Work,  p.  59. 
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— we  need  not,  therefore,  speak  about  the  State 
as  if  it  were  a  pagan  and  unholy  thing. 

And,  then,  beyond  this  unity  within  the  State, 
which  is  at  bottom  real,  maugre  ecclesiastical  and 
party  cleavage,  there  is  a  further  common  life  of 
Christendom.  Each  nation,  whatsoever  be  its 
special  form  of  Christianity,  has  some  true  con 
tribution  of  its  own  to  give  towards  this  common 
life,  and  as  new  nations  learn  the  faith,  new 
treasures  of  their  hearts'  experience  will  certainly 
be  found  to  bring  enrichment  and  illumination  to 
the  ancient  truth. 

This  is  a  very  valid  argument  for  foreign  mis 
sions;  on  even  purely  selfish  grounds  they  wTell 
may  be  defended  as  expedient,  for  we  can  never 
rightly  value  the  knowledge  that  we  have  of  God 
until  we  see  it  through  the  eyes  of  others  as  well 
as  through  our  own.  We  find  its  largeness  and 
its  richness  in  its  power  of  appeal  to  other  minds 
and  other  modes  of  living. 

And  yet  in  spite  of  these  great  ideals,  how  full 
the  world  is  left  of  strife  and  of  division,  a  spectacle 
indeed  to  shame  and  sadden  us. 

We  look  at  home,  and  we  profess  our  faith  in 
one  Holy  Catholic  Church,  but  what  do  we  actually 
find  ?  We  find,  to  look  no  further  than  our  town 
or  neighbourhood,  a  Romish  Church,  which  pro 
fesses  to  be  the  only  Catholic  Church;  an  English 
Church,  one  little  section  of  which  is  tempted  to 
claim  catholicity,  at  the  expense  and  to  the  prac 
tical  exclusion  of  all  the  rest;  and  at  least  six  or 
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seven  independent  bodies,  or  Free  Churches,  as 
they  would  call  themselves,  claiming,  no  doubt,  to 
be  holy  and  apostolic,  but  not  much  caring  to  be 
catholic  at  all.  Now,  broadly  speaking,  all  the 
members  of  these  varied  societies  have  been  bap 
tized  into  one  holy  name  of  Father,  Son  and  Holy 
Ghost;  all  use  the  same  Lord's  Prayer;  all  would 
acknowledge  the  Commandments  as  a  code  of 
duty ;  all  would  admit  that  the  Apostles'  Creed 
is  in  accordance  with  the  Holy  Scriptures,  and 
at  the  least  a  valuable  summary  of  leading  truths 
contained  therein;  and  yet  on  minor  points  of 
doctrine  and  matters,  mainly  of  Church  govern 
ment  and  discipline,  they  separate  and  excommuni 
cate  themselves  from  one  another,  and  at  the  Feast 
which  Christ  ordained  to  draw  men  into  fellow 
ship  they  eat  apart  in  separate  enclosures,  and 
look  suspiciously  at  one  another  through  the  bars 
of  their  own  making.  Have  we  really  made 
spiritual  progress  since  that  first  Communion, 
which  the  disciples  entered  on  with  a  dispute  con 
cerning  which  of  them  should  take  the  highest 
place  ? 

We  have  so  grown  up  in  the  midst  of  such  a 
state  of  thought  and  feeling,  that  its  true  incon 
gruity — its  logical  absurdity,  its  pitiable  waste  of 
energy  and  spiritual  power — but  seldom  strikes 
us  as  it  ought  to  do.  Is  there  not,  if  one  may 
so  say,  almost  a  grim,  pathetic  humour  in  it  all  ? 
See  how  these  Christians  love  and  trust  each 
other  ! 
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We  need  to  put  this  aspect  of  the  case  in  plain 
strong  terms,  because  we  ought  to  feel  a  certain 
Divine  discontent  at  all  our  unhappy  and  even 
dangerous  divisions;  but  the  admission  of  the  evil 
does  not  involve  a  speedy  rinding  of  the  remedy. 
We  cannot  bring  the  millennium  about  at  once 
by  simply  wishing  for  it;  we  have  to  take  things 
as  they  are,  and  deal  with  them  according  to  the 
indications  of  God's  good  providence.  The  split 
of  the  two  kingdoms  after  the  death  of  Solomon 
was  most  deplorable;  that  Judah  should  vex 
Ephraim,  and  Ephraim  should  envy  Judah,  was 
manifestly  wrong.  Yet  those  who  sought  by 
violent  and  abrupt  means  to  end  the  schism  were 
bidden  to  desist,  and  told  "  this  thing  is  from  the 
Lord";  and  when  Judaean  kings  made  close  alli 
ances  with  the  kings  of  Israel  by  compromising 
principles,  nothing  but  evil  came  of  it;  yet  through 
it  all  God  wrought  His  purpose  out  in  spite  of 
men's  divisions,  and  there  were  great  prophets  in 
Israel  as  well  as  in  Judah. 

We  need  not  and  we  cannot,  as  some  do,  vaunt 
our  divisions  and  divergencies,  as  if  a  competition 
among  sects  was  the  one  safeguard  of  religion,  and 
we  were  therefore  living  under  the  best  possible 
arrangements  in  the  best  possible  world;  but  we 
may  yet  admit  that  even  as  things  are,  a  man  may 
use  them  and  gain  discipline  in  modesty  and 
patience  and  humility  and  tolerance. 

We  may  at  least  begin  reform  by  cutting  out  con 
tempt  from  our  divisions,  for  there  is  no  advantage 
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whatever  to  be  gained  by  trusting  in  ourselves  that 
we  are  righteous  and  in  despising  others. 

Dr.  Westcott,  in  lecturing  at  Cambridge,  was 
very  fond  of  pointing  out  that  our  Lord's  words 
as  given  in  the  tenth  chapter  of  St.  John,  when 
properly  translated  read— 

"  And  other  sheep  I  have  which  are  not  of  this 
fold  :  them  also  I  must  bring,  and  they  shall  hear 
My  voice,  and  there  shall  be  one  flock,  one  Shep 
herd."  ! 

Our  authorised  translation,  following  the  Latin 
Vulgate,  says,  "  One  fold,  one  Shepherd."  That 
is  the  ideal  of  Latin  Christendom  :  outside  the 
Church,  the  fence-ring  of  its  outward  organization, 
no  safety  or  salvation  to  be  found.  That  broke 
down  at  the  Reformation,  and  for  some  generations 
the  advocates  of  individual  liberty  built  new  folds 
for  themselves  in  all  directions,  and  now  perhaps 
that  process  of  continuous  division  and  reiterated 
schisms  has  rather  spent  its  force,  and  there  is 
some  revulsion  towards  the  former  ideal,  one  fold, 
one  Shepherd.  Some  day,  when  men  are  better 
Christians,  we  may  yet  recover  it,  but  not  in  our 
day. 

"  Lord,  Who  Thy  thousand  years  dost  wait 

To  work  one  thousandth  part 
Of  Thy  vast  plan,  for  us  create, 
With  zeal,  a  patient  heart." 

Meantime  the  ideal,  "one  flock,  one  Shepherd," 
is  still  ours — in  different  enclosures  we  are  still  all 
of    us    Christ's    sheep.      And    Christians    will    be 
1  St.  John  x.  1 6. 
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drawn  together  better  by  a  more  full  acknowledg 
ment  of  common  life  in  Christ,  than  by  an  active 
effort  to  remove  the  fences  of  observance  that  still 
keep  them  sundered. 

It  is  better,  as  a  matter  of  mere  common-sense,  to 
fix  attention  on  the  power  that  unites  us,  the  spirit 
ual  power  of  the  risen  Christ,  than  on  the  little 
details  that  divide;  as  we  look  up  to  Jesus  Christ 
Himself  the  details  will  assume  their  true  pro 
portion. 

A  Kempis  was  a  Romanist;  George  Herbert 
was  an  Anglican;  John  Bunyan  was  a  Baptist — we 
do  not  greatly  care.  We  feel  that  each  and  all  of 
them  were  saints  of  God.  And  when  we  sing  in 

church — 

"Jesu,  lover  of  my  soul, 

Let  me  to  Thy  bosom  fly," 

we  feel  that  we  can  share  ungrudgingly  with  the 
Wesleyans  our  thankfulness  for  that  great  voice  of 
hymnody. 

Phillips  Brooks  has  some  interesting  words  upon 
this  (although  he  approaches  the  matter  from  the 
side  of  the  value  of  the  individual  soul)  in  his 
lectures  on  preaching— 

'  There  are  no  fellow-workers  who  come  so 
closely  together  as  fellow-workers  in  the  ministry 
of  the  Gospel,  and  their  companionship  is  closest 
when  they  most  deeply  know  this  truth  of  the 
essential  value  of  the  human  soul. 

"  A  preacher  comes  to  me  from  Africa,  or  from 
some  church  of  another  denomination  in  the  next 
street,  which  often  seems  further  off  than  Africa. 
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It  depends  upon  what  the  power  of  our  preaching 
is  how  near  we  come  together. 

"  If  we  are  both  given  to  machineries,  each  of  us 
valuing  only   what  a  certain   sort  of   people   may 
become  under  the  peculiar  culture  of  the  denomina 
tion   which   he   represents,   then   we  talk  together, 
however  pleasantly,  only  over  our  fences,  and  shake 
hands,   however  cordially,  only  through  our  slats. 
If  we  both  really  value  the  soul  of  man,  we  under 
stand  each  other ;  the  different  methods  of  our  work 
do  not  keep  us  apart  but  bring  us  together,  for  they 
are  the  means  by  which  we  manifest  to  one  another 
the  deep  motive  which  is  the  po\ver  of  both  lives. 
The    fences    are    turned    into    bridges.     Certainly 
Christian  union,  whenever  it  comes,  must  come  in 
this  way,   not  by  compromise  and  by  the  adjust 
ment  of  various  forms  of  government  and  worship, 
but  by  the  development,  in  all  preachers  of  all  kinds, 
of   that   value  for  man   in   Christ,    which   burrows 
far  beneath  the  differences  of  forms  and  flies  far 
above  them.     It  may  be  given  to  some  people  in 
these    days    to    take    direct   steps    towards   organic 
Christian  union.     1  bid  them  God  speed.     But  if 
that  is  not  our  task,  let  us  know,  and  let  us  rejoice 
in  knowing,  that  we  are  doing  perhaps  as  much  as 
they  for  the  millennium,  if  in  ourselves  and  those 
who  hear  us,  by  whatsoever  partial  name  we  and 
they  may  be  called,  we  are  doing  what  we  can  to 
make  strong  that  sense  of  the  value  of  the  human 
soul  which  by  its  very  nature  is  universal  and  can 
not  be  partial. 

11  Here  is  where  the  zealous  partisan,  who  is  at  the 
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same  time  an  earnest  Christian,  is  often  working 
better  than  he  knows.  He  is  like  a  jealous  farmer 
who  prays  for  rain  to  water  his  field  that  it  may  be 
richer  than  his  neighbour's;  but  heaven  is  too  broad 
for  him,  and  will  not  limit  its  bounty  by  the  inten 
tion  of  his  prayer.  It  will  rain,  but  it  cannot  rain 
between  fences,  and  his  selfish  prayer  brings  re 
freshment  for  the  alien  acres  for  which  he  does  not 
pray."1 

Enough  has  been  said  about  the  bearing  of  this 
truth,  "  Ye  are  all  one  man  in  Christ  Jesus,"  upon 
ecclesiastical  divisions,  but  a  few  words  may  be 
added  on  its  bearing  on  social  theories  of  life.  It 
sounds  extremely  plausible  to  say  that  the  present 
basis  of  society,  as  founded  on  the  principle  of 
competition,  is  un-Christian,  and  that  we  need 
to  substitute  co-operation  and  community  of  goods ; 
but  is  it  altogether  just? 

The  principle  to  be  attained  is  "  the  consecration 
of  individuality  to  corporate  service,"  but  how  is 
this  to  be  attained  ?  not  by  compelling  individuals 
to  stunt  their  efforts  and  limit  the  output  of  their 
energies  to  suit  some  arbitrary  standard,  but  by 
inspiring  all  men  with  the  Christlike  spirit  of  self- 
sacrifice.  A  statutory  uniformity  is  quite  unprac 
tical.  Nature  will  prove  too  strong — the  law  of 
God's  great  universe  is  infinite  variety.  We  have  to 
level  up,  and  not  level  down.  "  Ye  all  are  one  man 
in  Christ  Jesus."  The  Gospel  recognizes  rights  of 
private  property  as  plainly  as  it  recognizes  duties 
1  Phillips  Brooks's  Lectures  on  Preaching,  p.  263. 
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of  unselfishness,  and  that  all  property  is  held  in 
trust  for  God.  The  Gospel  recognizes  individu 
ality  as  frankly  as  it  recognizes  social  claims.  In 
the  one  parable  the  nobleman  distributed  his  talents 
to  his  servants,  not  on  the  basis  of  strict  uniformity, 
but  in  accordance  with  the  individual  ability  of 
each ;  and  in  the  other  parable  of  pounds,  rewards 
of  diligence  were  given  most  accurately  in  accord 
ance  with  each  man's  energy  and  power  of  initiative 
and  steadfastness  of  work.  In  the  one  parable, 
where  all  alike  received  a  penny  for  varied  hours  of 
work,  the  action  of  the  steward  is  defended  not 
on  the  grounds  of  abstract  justice,  but  of  private 
property.  "Is  it  not  lawful  for  me  to  do  what  I 
will  with  mine  own  ?"  1 

We  do  not  need  crude  methods  of  unjust  com 
pulsion  to  artificial  uniformity  of  life,  but  we  do 
need  large  fresh  infusions  of  the  Spirit  of  the  Father 
and  the  Son,  drawing  men  all  together  upward  to  a 
completed  unity  in  God. 

Here  I  must  end  these  lectures.  I  am  aware  of 
their  deficiencies,  at  least  of  some  of  them ;  how 
many  points  have  been  not  touched  upon  at  all- 
how  many  most  inadequately  treated ;  but  I  be 
lieve  that  in  the  main  at  least  the  principles  I  have 
laid  down  are  true  and  of  the  first  importance,  and 
I  shall  be  profoundly  grateful  if  I  have  been 
enabled  to  help  any  one  to  see  how  Father,  Son, 
and  Holy  Ghost  are  intimately  joined  in  the  whole 
1  St.  Matt.  xx.  15. 
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work  of  our  redemption,  and  how  that  work  is 
wrought  on  strictest  moral  principles  of  righteous 
ness  and  love,  with  full  and  adequate  regard  to 
man's  free-will  and  his  essential  dignity  as  made  in 
God's  own  image,  and  his  entire  impotence  to  save 
himself  when  fallen  from  his  high  estate,  except 
as  new  created  in  Christ  Jesus. 

We  began  these  lectures  with  a  prayer  of  Christ : 
1  That  they  all  may  be  one,  as  Thou,  Father,  art 
in  Me,  and  I  in  Thee,  that  they  also  may  be  one  in 
us,  that  the  world  may  believe  that  Thou  hast  sent 
Me."  1  Let  us  end  them  with  a  prayer  of  the 
Apostle  Paul:  "Now  the  Lord  of  Peace  Himself 
give  you  peace  at  all  times,  in  all  ways.  The 
Lord  be  with  you  all."  2 

1  St.  John  xvii.  21.  2  Thess.  iii.  16. 


THE   END 


Richard  Cl<iy  <&°  Sons,  Limited,  London  and  Bungay. 
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